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P R E F A C E 
The present study i s an attempt to analyse the ro l e 
and s ta tus of woman as defined in the Qur'an. This work 
has been arranged in seven chapters . In the Introduct ion 
a br ief survey i s attempted to assess the pos i t ion of 
women in Arabia p r io r to -^Islam and her pos i t ion in ancient 
Greece/ China, India, Rome e t c . and her s t ruggle in West 
for emancipation including her present s t a tus in the Muslim 
world. 
The f i r s t chapter es tab l i shes the equa l i ty of sexes 
before the Creator as seen by the Qur'an. The second chapter 
deals with the feminine character in the Qur'an^both idea l 
and deplorable . I t leads to a discussion of her r o l e in 
the family and wider soc i a l sphere. Her legal pos i t ion in 
marriage/ divorce/ inher i tance and punishments have been 
discussed in the subsequent chapter. . An analysis of the 
ideology of the ex is t ing Purdah System v i s - a - v i s the Qur'anic 
injunct ions in t h i s regard i s the subject of the f i f t h 
chapter . The s ix th cliapter defining the r i g h t s of s lave 
g i r l s and Orphan g i r l s , i s followed by the conclusion. 
Throughout t h i s work/ I have used the standard English 
t r an s l a t i on of Abdullah Yusuf Ali from "The Meaning of the 
Glorious Qur'an"(Ed.l938), The table used for transliteration 
of Arabic names and words has also been added to faf^ llitate 
exactitude in the pronunciation of words of Arabic origin. 
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I N T R O D U C T I O N 
I _ N ; T R O D U C T ] [ O N 
The woman since the inception of human race on this 
planet has been man's closest kin in the form of mother^ 
daughter, sister and wife. Down the ages she has performed 
very vital role in the family. And yet, for thousands of 
years, she was treated as inferior and not allowed to 
enjoy a human status. 
Long before the advent of Islam woman had lost her 
rightful position and was inadvertently prevented from 
freely and effectively performing the role that Nature had. 
assigned her. The basic objection and function of marital 
relationship was perversely neglected. The feelings of 
love and mutual regard which bind two distinct and diffe-
rent individuals in wedlock and promote cooperation, team 
spirit and loyalty between then had been relegated to the 
background. Woman's honour, modesty and dignity which 
constitute the soul of married life, were wilfully dis-
regarded. The form of the conjugal relationship was visible 
all over, but mostly its true spirit was absent. Women 
were tyrannized and degraded in all sorts of communities 
before Islam. It may be stated in all frankness that they 
(ii) 
were victims of higt>haadedness and male chauvinism. 
The woman vvras a sub-human beast or a chattel. She 
was used for sexual needs and required to do menial work. 
She was a bonded labourer who lived to be exploited by man 
in whatever manner he deemed fit. Men used them, not only 
for the gratification of their personal desires, but also 
made easy money by means of women prostitution. The exploi-
tation of women was common to all communities. In some 
parts of the v;orld they were even burnt or buried alive. 
The birth of a daughter was universally an occasion of 
sorrow and anguish. 
In order to understand the status and position of 
women in Islam, let us first peep through the window panes 
of civilization to review the condition of women and how 
they were treated by men, so that we may have a better pers-
pective of how Islam dealt with this delicate problem. 
There is no doubt about it that despite her vital 
role of motherhood in the family, the woman was held inferior. 
It was so, because of certain irrational beliefs that had 
prevailed since time immemorial. 
In ancient times, myths were developed to account 
for the origin of heavens and the earth, plants, beasts, and 
(iii) 
man. They also explained the origin of human institutions 
like the attraction between the man and woman/ marriage and 
war, success and failure etc. Myths were also created about 
the origin of woman. The most famous of these was invented 
in ancient Greece, which subsequently, gained currency all 
over Europe. It told the story of the First Woman whose name 
was Pandora. The very motive of her creation was revenge 
that 2eos wanted to take on mankind and on hornethiua for his 
offence of stealing fire from heaven for the benefit of 
mankind. Zeus had given her a box subsequently known aa 
Pandora's box, which was directed to present to the men she 
married on earth. When the box was opened, there issued from 
it all the evils that have since a:fflicted the human race. 
Thus/ woman came to be regarded as the source of all kinds 
of evils. 
The Bible story of the creation of woman and her 
subsequent role in the 'original sin' did irreparable damage 
to woman's prestige. After several hundred years of oral 
transmission it was around the tenth century BC that the 
first text of the Torah forming the backbone of the first 
2 
five books ascribed to Moses was written. 
1. Encyclopaedia Br i t an ica . 
2 . Maurice Bucai l le : The Bible, The Qur'an and Science, 
1978, p . 7 . 
(iv) 
One< of these five books/ ie. Genesis, contains the 
story of the original sin. The woman (Eve) allowed her-
self to be tempted to eat the forbidden fruit. She ate it 
herself and gave it to Adam to eat too. God cursed the 
woman/ and then Adam because he had listened to his wife* 
as a result of which he fell a prey to the temptation of 
eating the forbidden fruit. Consequently/ Adam and Eve 
were escpelled from Paradise and condemned to live on Earth. 
The main thrust of the story is that Adam and Eve 
had been living in Paradise in perfect bliss. The cause 
of their expulsion from there was the woman (Eve). The 
Serpent (Satan) tempted the woman and she/ in her turn 
tempted the man to eat the forbidden fruit. In this manner/ 
the 'Original sin* was committed for which the whole of 
mankind/ (all succeeding generations of man from Adam onwards) 
1« being penalised* All the hardwork/ drudgery/ pain and 
suffering present in the world are due to woman. 
About 2000 years ago when Christianity made its 
appearance/ it adopted the old Testament as part of its 
scriptures. The story about woman contained in the book 
of Genesis became an article of faith with the Christians 
Genesis : Chapter 2 & 3. 
(v) 
tcx). In a few centuries when Christianity became one of 
the world's most dominant religion, this belief about woman 
gained currency among the nations of the v;orld on a v^ry 
large scale, and the attitude towards women in many civi-
lized communities was determined by this peculiar belief. 
Celibacy came to be treated throughout man's religious 
history as a high standard of piety. Treating the woman as 
inferior and as the source of sin resulted in lowering the 
prestige of those men who associated themselves with women 
in any way. It was believed that self-purification and 
attainment of moral and spiritual heights was not possible 
without avoiding conjugal relationship. Married persons 
desiring spiritual progress were to give up wives. By this 
logic/ sexual intercouroe came to be treated as the greatest 
enemy of religion. For women the best thing was to remain 
The 
unmarried. /Ancient Roman religion. Buddhism, and Jainism 
all have more or less similar ideas on Celibacy which down-
graded women all over. The doctrine of the original sin in 
Judaism and Christianity led to extolling it to the skies. 
Christiansinstitutionalized Celibacy. Extreme forms of 
Monasticism developed among them provided fertile ground 
for corruption and perversion. One of the major reasons 
why Luther so vehmently tried to reform the Church was be-
cause he had seen that a great part of the Church's income 
(vi) 
came from houses of prostitution and from men who would 
first go to church and give money to be forgiven and later 
on visit the houses of prostitution. 
In ancient Greece/ woman had no legal or social rights. 
Her consent in marriage was not taken. Her; parents imposed 
their will^ in the matter of her life partner. The truth is 
that her consent was not necessary in any matter what so-
ever. Women were totally dominated by their males - fathers, 
brothers. They lived in forced seclusion and had even women's 
apartments in their houses. 
There were three kinds of women in Greece - prostitutes, 
mistresses and wives. Wives bore and brought up children. 
That was the limit20$ their status. The house of a prostitute 
became the most important place for Athenians. Th^^discussed 
the matters of national importance at her residence. 
Not only ancient Greece/ but if we take an account of 
the position of women in ancient Rome, India, China and 
Scandinavia, we would enoounter position of women very piti-
able. She was considered most unlucky being. There was 
nothing in the world lower in worth than woman, she had no 
legal status. She mostly had duties without rights. In India 
she was burnt alive with her dead husband. 
(vii) 
In ancient Iran only the poor women could go out for 
work. But other women were confined in their homes during 
their monthly periods. This custcxn later developed into 
full-fledged Purdah system. In higher families women could 
not go out except in Palanquins. They could not see other 
men, even their fathers and brothers, except their husbands. 
Married women were secluded within the four walls of their 
homes. 
A woman in a Jewish family was like property and slaves/ 
and was considered to be patt of her father's heritage. Women 
in menstruation (in the monthly period) were considered unclear. 
They had them confined in homes. No woman could go bare-headed 
in public, she could be divorced if she talked so loudlj^ tliat 
her neighbours heaxd her voice. In a Jewish family, when a 
son was born there was great celebration but when a girl was 
2 
born/ there was sorrow and anguish. 
The same stigma of original sin as in Jewish faith 
continued to bedevil the position of women in Christian 
countries. 
1. The story of Civilization by Will Durant/ quoted from 
"Aurat Pardei ki Aghosh mein" by Murtada Mutahhari 
(Urdu Transtion) Karachi, 1987, pp.8-9. 
2. The oppression of Woman Throughout Nistory (Trl.by Laleh 
Bakhtiar), 1986, p.34. 
(viii) 
Encyclopaedia Biblica provide/ an interesting reading 
about some of the Biblical or Mosaic Law J For a man to 
betroth a wife meant simply to acquire possession of her 
by payment of the purchase money which was a kind of dowry 
given to her father. It was not necessary to get the consent 
of the girl. And the marriage was valid. The woman being 
man's property he had every right over her. He had even 
the right to divorce and it was only his privilege. The 
wife had no such right. 
This state of affairs was in vogue in Europe in varying 
degrees as late as the l9th century. 
The Arabs did not allow any independence to women. 
They were not entitled to inheritance either. A man could 
marry any number of women. There was no restriction on 
divorce. Daughters were often burried alive. When a daughter 
was born, the father thought it a disgrace and hid himself 
from his people : 
"When news is brought 
To one of thoTi/ of (the birth 
Of) a female (child) his face 
(ix) 
Darkens, and he i s f i l l e d 
With inward g r i e f i 
With shame does he hide 
Himself from h i s peop l e . 
Because of t h e bad nev/s 
He has had 1 
Shall be retain it 
On (sufferance and) contempt. 
Or bury it in the dust ? 
Ah 1 What an evil (choice) 
They decide on ? 
On the contrary the birth of a son made him extremely 
happy. An adopted son was as good as one born out of wedlock. 
Their fondness for male children had crossed all limits of 
decency. Even the sons born of adultry were also most welcoooe* 
In short, Arabs did not permit their women any rights. 
They could not take part in public affairs. It was a simple 
case of the stranger party subjugating the weaker one. 
Despite woman's vital role in the family as mother and 
trainer of children, these irrational myths & beliefs super-imposed f' 
long 16ng centuries, resulting in lowering the status of women. 
1. Al-Qur'an 16:58,59 
(x) 
Thus, the world moved on for thousand of years with 
a broad division of labour between man and woman. The man 
did most of the work outside home, whereas the woman did 
most of work inside. But she had no rights. 
During the 2nd half of the 18th century the Industrial 
Revolution, first in England then in Europe, disturbed the 
old pattern of division of labour between man and woman. The 
Revolution brought in its wake the worst possible sufferings 
for women, she had never through the entire history of 
mankind experienced so much hardship and humiliation as then. 
The whole social scene underwent a change. Town and villages 
were equally affected. Families were broken and the ties 
a 
holding the members of/family together were torn as under, 
and as result women and children were forced to go out and 
work in factories. The Revolution had expanded the range 
and scope of employment which absorbed large number of women 
and childr©! alongwith men. But in any case it was the 
woman who paid dearly. She worked harder than ever before 
was 
and lost her honour, but/still far from being satisfied 
psychologically and materially. Man shrank back from 
supporting her. Factory owners exploited her most ruthlessly. 
She worked there for longer hours but was paid less than men 
(xi) 
even though doing the same kind of work, strangely enough 
social reformers raised their voice against child-labour 
but their was no one to champion the cause of women. How-
ever, work and employment outside homes led to termination 
of women's dependence on man. As early as women became 
self-sufficient, they developed great urge to get out of 
man's domination and carve out for themselves independent 
careers and life. This new'assertion on woman's part led 
to the movement first started in England since the Indus-
trial Revolution had begun there. Even the first book 
claiming equal, rights for women^ 
A Vindication of the Rights of Women^by Mary Wolleston 
Craft was published in England in l792. Women's Liberation 
thfen, spread to Europe and finally/ reached America. Broadly, 
speaking it kept pace with the industrial development all 
over the world. Hov/ever, the large scale wars lent it 
great force. In the First World vjar alone* tens of millions 
of y6ung. men were killed leaving behind millions of widows. 
These women had no one to support them. On account of 
shortage of manpower caused by the war, factories could not 
restart their production. Thus, it fell upon women to go 
out in large numbers and take the place of men. For if 
they did not* they had to starve. Since they were mostly 
(xii) 
widows or unmarried women, by going out they could get even 
opportunities of sex gratification. The working conditions 
of women remained humiliating and they continued getting 
less wages than men. Under these circumstances the inevi-
table revolt broke out in Europe and swept away the centuries 
old inequality and gross injustice. 
The main thrust of the Women's Liberation was that 
women should have the same treatm«it as men in education 
work opportunities, wages, and politics. Further, the same 
moral standards should be applied to both sexes. 
"The pressure caused by atmosphere aroused their feelings 
and encouraged them to protest and strike resulting in their 
eventual arrests and killings. Finally, as a result of 
continued efforts, through speeches and writings, they found 
their way to the centres of authority and penetrated into 
the legislative assemblies, slowly and gradually , they not 
only achieved equal rights with men with the rights to parti-
cipate in all spheres of activity." 
In about two hundred years of its existence. Women's 
Liberation had made in its own way remarkable contribution 
1. Islam and I'toman's Rights, by Martyr Muhammad Jawad 
Bahonar in Status of V7omen in Islam, Tehran, l985,p.35. 
(xiii) 
towards woman's emancipation and recognition of their rights. 
The social conditioning that had obstructed the growth and 
exercise of woman's rights is done away with. Laws giving 
them equal social, educational/Political and economic 
rights have been made and implemented. 
Women alongside men have equal opportunities for 
physical, moral and spiritual growth. 
However, despite all the good the movement has done, 
it appears that the Liberation enthusiasts have swung the 
pendulum from one extreme to another. Perhaps a kind of 
imbalance has resulted from excessive pursuit of freedom 
and equality. The West, where the struggle for emancipation 
has secured most rights for woman has had the largest share 
of broken homes, unabashedly large number of divorces, 
insecurity for children, sex outside marriages, prostitution. 
Peculiar diseases, aimlessness and desperation. What the 
emancipators of women seem to have overlooked is that man 
and woman are not identical. The woman is different from 
man in certain respects. These differences are biological 
and structural. Neither man nor woman can exist in isolation. 
They are complementary to each other. They certainly have 
equal human rights but their usual roles, functions and areas. 
(xiv) 
of activity, atleast for a majority of them/ not always are 
the same. 
A very remarkable fact of history, a great human 
heritage, has been overlooked by the Advocates of Woman's 
Liberation in the West and elsewhere is that twelve hundred 
years before the Woman's Liberation Movement started in 
England, the Islamic Faith which claims to be in accordance 
with nature (human and external) had given women right of 
inheritance, right of marriage as a firm contract based on 
mutual agreement and consent of both parties, right to dower 
and maintenance, right of dissolution of marriage to both man 
and woman, equality in the exclusive rightover the money a 
woman earned by her labour, freedom from irrational myths 
and beliefs, and a human status. These rights were not legal 
formulations, they were articles of faith with those who 
professed Islam as their religion. 
Among all the societies of the modern world, the actual 
position of Muslim women has deteriorated to a considerable 
extent. It is an alarming situation. Although, according to 
the Quranic injunctions, she is free to participate in all 
fields of human activity, she is virtually absent everyT^ 'here. 
(xv) 
The Our'an maintains equality of the two sexes in res-
pect of rights and responsibilities for the social good. 
Education is declared obligatory on her. She has been granted 
utmost liberty by the Qur'an which is necessary for human 
happiness and welfare. Yet the society in which she operates^ 
represents a strange social scene which is bewildering and 
unrelated to' the Qur'anic culture. The news of the 
birth of a girl can still darken our faces. A son is still 
preferred over a daughter. We still keep checks on our 
daughters against getting educated. A woman is still the 
victim of male chauvinism. To put it more explicitly/ a 
Muslim woman is, in fact, in other world religions and 
communities inferior to her counterpart. In education too, 
she stands nowhere. She is brought up in such a manner that 
dhe knows no assertion. By and large she is not allowed to 
stand on her own while she has been recognised in the Qur'an, 
as one existing in her independent right and made accoijfeable 
for her own actions. 
The Muslims are faced with the most paradqxical situation. 
They cling to the Qur'an and yet they are nowhere near it. 
While reason is the root of the religion of Mohammad, they 
have turned indifferent, even hostile to it. What do they 
(xvi) 
bel ieve 
stand for and what do they generally/have become quest ion^ 
r e l a t ed with mere l i p service to words and not v/ith meanings. 
The Muslim community i s no more i den t i f i ab l e by the Qur'anic 
in junc t ions . 
To highl ight the nrole and s ta tus of women as specified 
in the Qur'an i s the purpose of undertaking t h i s s tudy. I t 
i s a lso to be rea l ized that women's share in the advancement of 
c i v i l i z a t i o n i s larger than that of men. I t i s once again to 
bring home the point that mothers are not there only to cook 
for the family, they are responsible for looking a f t e r the 
i n t e l l e c t u a l , s p i r i t u a l and physical growth of t he i r ch i ldren . 
An ignorant - weak, i l l i t e r a t e daughter can not shoulder the 
r e s p o n s i b i l i t y of nourishing the many-sided needs of a 
genera t ion . Through t h i s study, I have a lso t r i e d to c rea te 
a sense of i d e n t i t y with t r u e , feminine character paresented 
in the Qur'an. Through the characters of Maryam, Asiya, 
Bi lqfs , Eve, Lu t ' s and Noah's wives and the wives of Prophet 
a complete p ic tu re of womanhood i s painted - with the i r idea l 
and deplorable q u a l i t i e s . We need not look around. Vie have 
excel lent models with,whom we can iden t i fy ourse lves . 
The lack of education among Muslim women on account of 
t h e i r confinement to the i r homes has contributed g rea t ly to 
(xvi i ) 
t h e i r secondary low posi t ion throughout the world. The s p i r i t 
of the Qur'an goes against the kind of the Purdah System 
pract ised in many par t s of the world. I have t r i ed to 
discuss an important aspect of Purdah ideology in the f i f t h 
chapter/ which shows how far v;e have gone wrong in following 
the Qur'anic injunct ions tha t are l a id to safeguard the honour 
and digni ty of woman in soc ie ty and where we have landed our-
selves in th i s regard . My i n a b i l i t y to understand Arabic as 
a language has been my g rea te s t shortcoming in pursuing t h i s 
research work. Although the s p i r i t of the Qur'an i s manifest 
even in the t r a n s l a t i o n s , yet I do not wish to scre^i my 
drawbacks, nor to appear what I am n o t . 
This study i s a humble a t tonpt to read and understand 
the Qur'an. Because t h i s Book with i t s l i t e r a l hidden meanings 
puts a l l our energies to t r i a l , providing an opportunity to 
bring out the best in us and experience the Paradise concealed 
in our being. 
CHAPTER - I 
THE MESSAGE OF THE QUR'AN TO 
HUMANITY 
" R e v e r e n c e God, t h r o u g h whom 
Ye demand your m u t u a l ( r i g h t s ) / 
And ( r e v e r e n c e ) t h e wombs 
(Tha t b o r e y o u ) , " 
A l - Q u r ' a n 4 : 1 
CHAPTER - I 
THE MESSAGE OF THE QUR'AN 
TO HUMANITY 
The fundamental objects of the Qur'an are to lead 
mankind out of the depths of darkness into light / and 
to place humanity on an equal footing. A person's being 
rich or poor, slave or master, black or white, man or 
woman makes no difference in the eyes o£ the creator. All 
stand equal as human beings before Him ; 
"O Mankind ; reverence 
Your guardian - Lord; 
Who created you 
From a single Person, 
Created, of like nature. 
His mate, and frcsn ttian twain 
scattered (like seeds) 
Countless men and women; — 
Reverence God, through Whom 
Ye demand your mutual (rights), 
And (reverence) the wombs 
(That bore you) : for God 
Ever watches over you.*' 
1. Al-Qur'an 4:1 
2. Al-Qur'ah 4:1 
- 2 
These verses establish absolute equality of mankind. 
The Qur'an says that the earth and the sky, the clouds 
and the winds / plants and animals have all been created for 
men. But it does not say that woman was created for man* 
Instead, it says that man and woman were created for each 
other : 
"And Among His signs 
Is this, that He created 
For you mates from among 
Yourselves, that ye may 
Dwell in tranquility with them. 
And He has put love 
And mercy between your (hearts); * 
The Qur'an further makes it clear : 
"Verily in that are signs 
For those who reflect." 
The Qur'an wipes out every possibility of any 
discrimination made on account of one's sex or race or 
worldly status. This fairness with mankind is Incredible 
1. Al-Qur'an 36:33-39, 77:1, 35:27, 27:60, 61, 63, 64 
2. " 30-21 
3. " " 
- 3 
"O mankind I We created 
You from a single (pair) 
Of a male and a female/ 
And made you into 
Nations and tribes, that 
Ye may know each other 
(Not that ye may despise 
Each other), verily 
The most honoured of you 
In the sight of God 
Is (he Who is) the roost 
Righteous of: you. 
And God has full knowledge 
And is well acquainted 
(with all things)."^ 
The Qur'an insists on reflecting over the creation 
of mankind. It is to realise that no one is different 
from the other. All have been created in the beat of 
2 
moulds. All men and women are vicegerents of God on 
3 4 
earth. All have to be accountable to Him one day. 
1. Al-Qur'an 49:13 
2. " 95:4 
3. " 2:30 
4. " 36:83 
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That God does not show favour to anyone on account of 
one's status in this world or, He does not try one more 
that the other : 
"On no soul doth God 
Place a burden greater 
Than it can bear. 
It gets every good that it earns 
And it suffers every ill that it earns." 
To bring home this point, the Qur'an relates the 
story of Adam and Eve#(the first pair ever created ) 
whom God created as Progenitors of Human Race. Their 
joyS/ their sorrows, their repentence all establish their 
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equality before their Creator. 
In preceedlng chapters we have discussed the condi-
tion of women in the period of Ignorance. The woman as 
woman had no human dignity. All her rights were buried 
alive alongwith her daughters. As a mother, as a wife, 
as a widow, as a daughter, as a sister, in none 
of the^e capacities she had any say even in her personal 
affairs. With the advent of Islam, the humanity was 
1. Al-Qur'an 2:286 
2. '• 7:20-23 
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brought on equa l f o o t i n g . The s e c t i o n of mankind t h a t 
bene f i t ed most from t h e Qur ' an , were women. The Qur 'an 
d e c l a r e d : 
••A Book 
which We have revealed 
Unto thee/ in order that 
Thou mightest lead mankind 
Out of the depths of darkness 
Into light "^ 
The status of oaen and women in society becomes very 
epcplicit, when the Qur'an declares : 
"Whoever works rig hteousnesss, 
Man or woman/ and has Faith/ 
Veacily to him/ wili We give 
A new Life/ a lif® 
That is good and pure* and We 
Will bestow on such their reward 
2 According to the best of their actions." 
The very spirit of the Qur'an is so much for equality 
of sexes that even a raised eyebrow towards a woman or an 
1. Al-Qur'an 14:1 
2. " 16:97 
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Utterance against her, on any pretext, can make a righteous 
man guilty ! 
"Never will I suffer to be lost 
The work of any of you. 
Be he male or female : 
Ye are members, one of 
another :" 
In sura Ahzab, the Qur'an puts a final seal on the 
declaral:lon of equality of status of man and woman and 
hence equality of rewards for them from their Creator : 
"For Muslim men and women, — 
For belieidng men and women. 
For devout men and women. 
For true la&a and women. 
For men and women who are 
Patient and constant, for men 
And women who humble themselves. 
For men and women who give 
In charity, for men and women 
Who fast (and deny themselves). 
For men and women who 
Al-Qvir'an 3:195 
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Guard their chastity, and 
For men and vromen who 
Engage much in God's praise, — 
For them has God prepared 
Forgiveness and great reward." 
The punishment for them is same,' 
"The woman and the man 
Guilty of adultery or fornication, — 
Flog each of them 
with a hundred stripes 
Let not compassion move you 
2 
In their case." 
This commandment raises one question on our mind* 
The question being that whether a woman is physically 
inferior than man, as it is widely understood. If she 
really were, then the Creator would have granted her a 
degree of advantage over male. But it has not happened. 
She is to suffer the torture of eighty strips in case of 
fornication. Man's punishmait is exactly the same. All 
1. Al-Qur'an 33:35, Also 9:67-71, 72 & 33:36, 24:36 
2. " 24:2 
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those verses which are understood to have bestowed on 
man a better position than woman on her being a physi-
cally inferior sex* stand in need of better under-
standing. The best approach to understanding the Qur'an 
will, of course/ be the integrative approach. 
The law of nature that operates through her doea 
not make her physically inferior. Her monthly periods 
and her capability of giving birth provide a clue to her 
tremendous physical strength. The frailest woman is 
constitutionally strong enough to endure the pains of 
child birth. In fact, her frailty is deceptive. We can 
say that her physical inferiority is not a biological 
tragedy but a biological superiority, since the woman 
alone produces children. 
And we have God's coitmandment extolling Motherhood 
"Reverence God, through Whom 
Ye demand your mutual (rights). 
And (reverence) the wombs 
(That borer you)." 
1. Al-Qur'an 4:1 
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Her participation in the act of creation is more than 
man's. The child-bearing function of woman is by no means 
an act to be taken for granted. Jalaluddin Rumi said : 
HWoman is a beam of the divine Light. She is not the being 
whom senstaAl desire, takes as its object. She is Creator, 
it should be said, she is not a Creature" Hence, the 
most specific, most explicit conmandment from God to 'rever' 
the wombs a word that He uses for Himself, in 
the words he wants reverence for Himself and the same 
for mothers, 
Islam is the protector and guardian of human rights. 
It has secured equality for both the sexes. It has 
allocated complenentary roles to both the parties, without 
any erproachment from either side. since, the laws of 
equality are to secure the rights of each sex in relation 
to the other, the Qur'an says : 
"The Believers, m&\ 
And women, are protectors, 
one of another : they enjoin 
What is just, and forbid 
1. Creative Imagination in the sufism of Ibn 'Arabi by 
Henry Corbin (Trl.by Ralph Manheim), New Jersy, l969, 
P.160. 
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What is evil : They observe 
Regular prayers^practise 
Regular charity^ and obey 
God and His Apostle. 
On them will God pour 
His mercy :•• 
Islam's Law of Equality (Qisas) applied to the cases 
of murder is very unsparing but thorough and as such may: 
extend to all spheres of activity : 
••O ye who believe I 
The law of equality 
Is prescribed to you* 
In case of murder : 
The free for the free 
The slave for the slave 
The woman for the woman. 
It is complemented with forgiveness and mercy/ which 
mates it veary humane. The following verse indicates that 
this great law is at the base of civilized life and by 
1. Al-Qur'an 9:71 
2. " 2:178 
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observing this law alone/ a human society can survive. 
The observance of this law protects both men and women 
in all circumstances : 
In the Law of Equality-
There is (saving of) Life 
To you, ye men of understanding; 
That ye may 
Restrain yourselves. 
The man and woman have been assigned a position of 
perfect balance and moderation. They cannot have any 
complaint against the other, in the matters of law that 
the Qur'an has prescribed for them. If they have ideas 
regarding their comparative shortcomings/ then these 
ideas must be satanic whispers rather than a reality. 
The Qur'an forbade the female infanticide : 
"Verily killing of them 
2 
Is a great sin." 
The mother of Maryam prayed for a male child but a 
daughter was born to her. At that time girls were not 
1. Al-Qur'an 2:179 
2. •• 17:31 
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accepted for the service of God. God knew best the value 
of the child born to her. 
He inspired her to say ; 
"And no wise is the male 
Like the female."^ 
In her limited human ways she was perturbed on account 
of the birth of the girl but Allah revealed to her that He 
had an important mission for the girl which a boy could not 
excel. The futurffi>revealed to the world that the birth 
of Maryam was an honour to her mother and a blessing for 
the world. 
The most important place of education and training 
for a woman is her house. There is a great «nphasis in 
the shari'ah for her father and husband to educate her in 
best of manner. The Qur'an addresses them as such : 
"O ye who believe l 
Save yourselves and your 
1. The Meaning of the Glorious Quran/ English Trl.by 
Abdullah YUsuf Ali^ Lahore/ l938, fn. 377 & 378. 
2. Al-Qur'an 3:36 
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Families from a Fire 
Whose fuel is Men 
And stones," 
According to Abdullah YUsuf Ali the implication of 
these verses is that we must carefully guard not only our 
own conduct, but the conduct of our families, and of all 
who are>te4r and dear to us. Protecting families needs 
great education and training for women. 
It is narrated by Malik ibn Huwa'rith that some 
young men stayed with the Prophet for twenty days in order 
to acquaint themselves with Din. "When he felt that we 
were anxious to go home/ he said, "Go to your wives and 
children and stay with then, and teach them things of Din, 
3 
and order them to practise them." 
Abu Huraira reported that a person came to Allah's 
Messenger and said : 
"Who among the people is most deserving of fine 
treatment from my Lord"? He said : ypur mother. He again 
said : Then who (is the next. ) ?. He said, "Again it is 
your mother. He (again) said,"Then who"? Thereupon he said 
1. Al-Qur'an 66:6 
2. The Meaning of the Glorious Qur'an Eng.Trl. by Abdullah 
YUsuf Ali, Op.cit., fn. 5538. 
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Then it is your father," 
In another saying of the Prophet, the equality in 
responsibility is established like this. 'Abdullah bin 
'umar narrated that he heard the Prophet saying : "Every-
one of you is a guardian, and responsible for what is in 
his ciastody. The ruler is a guardian of his subjects 
and responsible for them; a husband is a guardian of his 
family and is responsible for it; a lady is a guardian 
of her husband's house, and is responsible for it, and 
a servant is a guardian of his master's property and is 
responsible for it." I heard that from Allah's Messenger 
and I think that the Prophet also said, "A man is a 
guardian of his father's property and is responsible 
for it, so all of you are guardians and responsible for 
2 
your wards and things under your care." 
1. Sahih Muslim, Eng.Trl. by Abdul Hamid Siddiqui, Delhi, 
1978^ Kitab al Birr wa's -Salat-i-wal-Adab, p.1354. 
2. Sahih al-Bukhari, Eng.Trl. by Dr. Moharmiad Muhsin Khan, 
Delhi, 19f. , vol.3, p. 349. 
CHAPTER - I I 
THE FEMININE CHARACTER IN THE 
QUR'AN 
" I t i s s a i d t h e o n l y t i m e on w h i c h 
Usman shed a t e a r was i n t h e d a y s 
of i g n o r a n c e / when h i s l i t t l e d a u g h t e r , 
whom he was b u r y i n g a l i v e / wiped t h e 
d u s t of t h e g r a v e - e a r t h from h i s b e a r d . " 
Thomas P a t r i c k Hughes : 
D i c t i o n a r y of I s l a m , 
D e l h i , 1 9 7 8 , p . 6 7 7 . 
CHAPTER - II 
THE FEMININE CHARACTER IN THE QUR'AN 
1) The Ideal 
2) The Deplorable. 
The Qxir'an describes women on a broad canvass. It 
draws a complete picture of womanhood by painting two 
kinds of pictures of women - Ideal women and Deplorable 
women. We learn what a woman should be and also what she 
should not be. The examples of ideal qualities are 
depicted in the characters of Maryam, Asiya/ Bilqis and 
the Prophet's wives. The deplorable qualities are depic-
ted in the characters of Lut's wife and Noah's wife. 
Although the emphasis is more on a woman's being 
ideal as a mother and as a wife - - yet - - in Bilqis's 
character the Qur'an paints the picture of a woman respon-
sible for an entire nation a just ruler a truely 
modern woman who is capable of keeping a balance between 
the spiritual and material needs of her being and, in 
turn, of that of her iiation. The canvass on which the 
Qur'an paints different characters, becomes complete when 
Bilqis emerges as a true leader a picture which has 
no trace of its greatness on the mind of the Muslim world. 
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We Shall discuss all the faminine characters in 
detail in the following pages. 
Maryam 
Maryam (Mary) was the mother o£j 'Isa (Jesus Christ). 
She was unique in that she as a virgin gave birth to a 
son (Jesus) by a special miracle. A child was born without 
usual physical means. 
The Qur'aii relates the story how the wife of Imran 
gave birth to Maryam and gave her away to the House of God 
in the care of Prophet Zalcaria, the keeper of the House of 
1 
God.'^  
The Qur'an bears witness to her chastity and piety 
and declares her to be a purest of all women : 
"Behold I the angels said : 
"O Mary I God has chosen thee 
And purified thee - chosen thee 
2 
Above the women of all nations." 
1. Al-Qur'an 3:35/ 36, 37 
2. " 3:42 
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ThuS/ Maryam grew up under t h e supe rv i s ion of 
Zakaria devot ing h e r s e l f t o noth ing but worship and 
serv ing the House of God : 
"Right g r a c i o u s l y 
Did her Lord accep t h e r ; 
He made her grow 
In p u r i t y and b e a u t y . " 
One day when Marya|ni was engaged i n worship , an angel 
appeared before her i n t h e form of a man. He gave her 
g lad t i d i n g s . She was t o bea r a pure and p e r f e c t son . But 
MaryaiQ sfias ai^Ssed : 
"She s a i d : "O my Lord I 
How shall I have a son 
2 
when no man has touched me ?" 
He answered : 
"Even so : 
God createth 
What He willeth 
When He hath decreed 
1. Al-Qur'an 3:37 
2. " 3:47 
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A plan. He but saith 
To it, 'Be' .-ind it is"!"^  
Maryam believed in him. And when she became pregnant, 
she left the place. Her total surrender to God's will is 
the best virtue of Maryam*s character. Though it involved 
a great amount of suffering and trial and left her to face 
the world alone, she remained constant in her prayers. 
Whei she returtned with the child, people said : 
"Thy father was not 
A man of evil, nor thy 
2 
Mother a woman unchaste.** 
she was slandered and abused by her people and 
described as a disgrace to her lineage. She was accused 
of unchastity. The Qur'an says that in the hour of trial, 
God came to her rescue* God put words in the mouth of 
the child. The child spoke : 
"I am indeed 
A servant of God : 
He hath given me 
Revelation and made me 
3 
A Prophet." 
1. Al-Qur'an 3:47 
2. " 19:28 
3. " 19:30 
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The people were astonished to hear these words 
from the mouth of an infant and they believed in him. 
In the Qur'an, the reference of Marymam appears at 
many places, she is referred to as an ideal woman and 
her chastity and obedience to God is given example of : 
"And (remember) her who 
Guarded her chastity : 
We breathed into her 
Of Our spirit ana We 
Made her and her son 
A sign for all peoples." 
At another place* the Qur'an says : 
"And Mary, the daughter 
of 'imraji, who guarded 
Her chastity; and We 
Breathed into (her body) 
Of Our Spirit; and she 
Testified to the truth 
Of the words of her Lord 
1. Al-Qur'an 21:9l 
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And of His Revelations 
And was one of the 
Devout (servan ts)." 
ThuS/ we see that it is her constancy in prayer 
even at the hour of trial, that makes her the chosen One 
among the women of the world. Her chastity lies in the 
purity of her soul, which, in no circumstance, can be 
corrupted, she does not let her belief in God waver 
inspite of her sufferings ... physical and moral I Her 
spiritual life ronains intact ..in harmony with the 
plans of God i 
Eve 
In the story of Eve, the Qur'an depicts the picture 
of an ideal partner. When Adam and Eve were placed in 
Paradise, Satan became restless and he entered Paradise 
from the back door. He convinced both Adam and Eve that 
they could eat without fear from the forbidden tree. He 
swore to them that he was their well-wisher! 
"Then began Satan to whisper 
Suggestions to them, bringing 
1. Al-Qur'an 66:12 
2. " 7:21 
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Openly before their minds 
All their shame 
That was hidden from them 
(Before): he said : "Your Lord 
Only forbade you this tree 
Lest ye should become angels 
Or such beings as live for ever." 
The Qur'an puts Adam and Eve on an equal footing. 
They dwell in Paradise together and then listen to the 
evil suggestion of Satan together. They have an equal 
degree of innocence (Adam is not better than Eve on 
account of being a man 1) and as a result/ both are 
deceived : 
"So by deceit, he brought about 
Their fall : When they 
Tasted of the tree. 
Their shame became manifest 
To them, and they began 
To sew together the leaves 
Of the Garden over their bodies. 
1. Al-Qur'an 7:20 
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And their Lord called 
Unto them : "Did I not 
Forbid you that tree. 
And tell you that Satan 
Was an avowed 
Enemy unto you ?" 
They said : "Our lord i" 
We have wronged our own souls : 
If thou forgive us not 
And bestow not upon us 
Thy Mercy, we shall 
Certainly be lost." 
In the Bible, Eve is held responsible for their down-
fall.^ But in the Qur'an, Adam and Eve, both are responsible 
for their expulsion from Paradise. As man and woman, their 
creation, their stay in Paradise, their deceit by the 
Satan, their realisation of the wrong done by them, 
their repentence and their seeking forgiveness, 
are unique experiences for them. Through Adam and Eve, 
the Qur'an establishes the equality of sexes before their 
Creator. Since we are mainly concerned with the feminine 
character of Eve, it is to be noted that in all circumstances 
Eve stands by Adam, In his joys and sorrows, she is an 
1. Al-Qur'an 7:22-23 
2. Genesis 3:1-16. 
- 23 
equal partner. She shares the guilt of disobedience with 
Adam. She does not throw the blame on her husband when 
they are expelled from Paradise and start living on earth. 
Her share in the suffering after the loss of felicity of 
the life of Paradise was equal to that of her husband. 
She is the model of a loyal wife and true partner of her 
husband. From the above observations, it does not mean 
that the ideal wife should never complain against her 
husband, of whatever character he may be. Showing this 
the Qur'an depicts the character of Asiya who sought ref^ g^e 
with God from her infidel, cruel husband 1 
Asiya 
— 2 
She has been called in the Qur'an 'Imra'tu Phiraun'. 
Traditionally she is known as 'Asiya', one of the four 
perfect women, the other being Mary, the mother of Jesus, 
Khadija, the wife of Prophet Muhammad and Fatima, his 
daughter. 
4 
Pharaoh was a despotic and tyrant ruler. Allah 
bestowed upon him all the bounties of the world : but 
instead of thanking God, he became haughty and arrogant. 
1. Al-Qur'an 66:2 
2. " 28:9 
3. The Meaning of the Glorious Qur'an; Eng.Trl by Abdullah 
Yusus Ali, Op.cit., fn. 5549. 
4. Al-Qur'an 28:4 
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The f o r t u n e - t e l l e r s and ast ronomers had t o l d him t h a t a 
c h i l d would be born in Bani I s r a i l ( I s r a e l ) who would 
be t h e cause of h i s d e s t r u c t i o n . He, t h e r e f o r e / ordered 
a l l t he newly-born male c h i l d r e n t o be k i l l e d . 
When Moses was born , h i s mother , by t h e o rder of 
2 
God/ put him in a basket and f l o a t e d i t on t h e N i l e . 
When t h i s baske t reached Pha raoh ' s p a l a c e , t h e c o u r t i e r s 
took i t and got i t opened before t h e Queen. She took him 
i n her a rms . When Pharaoh came t o know about i t , be 
wanted t o k i l l t h e c h i l d . The wi fe of t h e Pharaoh sa id : 
"(Here i s ) a joy of the eyes 
For me and for thee / 
Slay him no t . I t may be 
That he w i l l be of use 
To US/ or we may adopt 
3 Him as a son." 
Pharaoh changed his mind and did not kill the child. 
The Qur'an depicts Asiya as a woman full of compassion, 
Though she is not a mother, her heart is the fountain of 
love for the innocent. To prevent her husband from killing 
1. Al-Qur'an 28:4 
2. " 28:7-8 
3. " 28:9 
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the child/ she puts forward the suggestion of adopting 
the child but/ in fact/ this is not her motive in saving 
the child, she is intelligent enough to know how her 
cruel and worldly husband could be dissuaded from killing 
the child. She saves the situation by her timely sugges-
tion, she has no worldly ends to meet by saving the 
child. This child (or any child) is the 'joy of the eyes' 
and therefore she pleads with him not to kill this joy. 
TO be able to "preserve her Faith/ her humility and 
righteousness** in face of •*arrogance/ godlessness and 
2 
wickedness was indeed a great spiritual truimph." 
she has been paired with Mary as an example to the 
believers. She was a lady of great virtue : 
'*And God sets forth 
As an example 
To those who believe 
The wife of Pharaoh : 
Behold she said : 
"O My Lord I Build 
For me/ in nearness 
To Thee/ a mansion 
1. Al-Qur'an 28:9 
2 . The Meaning of the Glorious Qur'an/ Eng.lTrl.by Abdullah 
YUsuf Ali / O p . c i t . , fn . 5549. 
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In the Garden 
And save me from Pharaoh 
And his doings, 
And save me from 
Those who do wrong.•• 
She is a righteous woman and wanted to be saved not 
only from the wrongs of her husband but the wrongs done by 
anybody. 
In short, she is a compassionate and tenderhearted 
person. She pleades with her hard-hearted husband in 
extremely loving terms and thereafter takes maternal cate 
of the child Moses. She is God-fearing and she is not a 
party to her husband's misdeeds and prays to God to save 
her from mischief. 
Bilqls 
In Bilqls's character the Qur'an depicts woman as 
a benevolent and wise ruler. She was gifted with what 
_ 2 
Ibn Al 'Arabi calls "Wisdom and sublime Knowledge." Her 
incredible insight into the affairs of the material world 
1. Al-Qur'an 66:2 
2. The Bezels of Wisdom (Fusus al-hikam), by Ibn Al 'Arabi, 
Trl. by R.W.J. Austen, l980. New Jersy, p.192. 
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and into the affairs of the spiritual world presents her 
character as an ideal ruler. 
In short, her story in the Qur'an is narrated like 
this : 
She rules the city of Saba, she enjoys great wealth 
and dignity. Her people worshipped the sun besides God. 
They are in need of one true Faith. Amid such affairs of 
her country, the Queen of sheba or Bilqis (so called in 
the Arabian Traditions) receives letter from Solomon. She 
says to her chiefs : 
*Ye chiefs I 
Here is - delivered to me — 
A letter worthy of respect.•• 
she is neither afraid, nor provoked, nor alarmed. 
She keeps her calm and with due respects to another king, 
reads out the letter to her chiefs. Here is a clue to 
Bilqis's character of viewing other rulers as honourable, 
she is in harmony with her spiritual and material needs, 
she is not an ambitious ruler in the sense that she is 
content with whatever she has, and does not believe in 
1. Al-Qur'an 27:29 
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expanding her territory by violentmeans. She is a peace 
loving ruler. But anyhow, she sees the possibility of 
the spiritual elevation of her people in negotiating with 
Solomon, she reads the letter loudly : 
"In the name 
Of God, Most Gracious 
Most Merciful : 
"Be ye not arrogant 
Against me* but come 
To me in submission 
(To the True Religion)." 
Solomon invites her to the true Faith. Bilqis 
understands that the purpose of Solomon is not to conquer 
the country, but that he has spiritual ends to fulfil, 
she tells h&c chiefs : 
"Ye chiefs 
Advise me in (this) 
My affair : no affair 
Have I decided 
..2 Except m your presence." 
1. Al-Qur'an 27:30-31 
2. " 27:32. 
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She is a democratic ruler. She has created an 
atmosphere of true democracy. Although she is wiser 
than her people, who have brute strength yet she does 
not take any decision regarding the country without the 
consultations with her chiefs. The chiefs have full 
confidence in her decisions. They are ready to fulfil 
her commands at all times. They said : 
"We are endued 
with strength, and given 
To vehement war : 
But the command is 
With thee; so consider 
What thou wilt command." 
The subjects are ready to go on war to defend the 
country. But Bilqis is too wise to decide so. On account 
of her farsightedness, she adopts better ways of tackling 
this matter, she addresses her people and shares with^ 
them her understanding and experience of the affairs of 
the world. She tries to convince her subjects by delivering 
one of the most extraordinary speeches and tell them what 
they do not know. 
1. Al-Qur'an 27:33 
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She said : "Kings, when they 
Enter a country, despoil it 
And make the noblest 
Of its people its meanest 
Thus do they behave." 
She has great insight into the charater of kings in 
general. She knows what they stand for. And as a wise 
<|ueen she knows how to deal with them. She loves her 
subjects and wants them to avoid, if possible, such state 
of affairs. 
Thearefore, she decides to make efforts for peace. 
This does not mean that she is a coward. In avoiding war, 
lies her wisdom and diplomacy. It should be noted that she 
uses her wisdom, her understanding of politics for construc-
tive purposes. She has no designs for her self but she cares 
for the welfare of her subjects and values human life and 
human dignity. 
she is a true leader and diplomat and is a well-
wishear of her people. She exchange gifts with Solomon 
1. Al-Qur'an 27:34 
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thinking that better relations should be established 
between the two countries. But she finds that there is 
something more about Solomon that she has to know. When 
she is face to face with Solomon, she recognises the 
apostle in him and surrenders to the will of God along 
with her subjects. 
Her surrender to king Solomon is based on an 
understanding which has nothing to do with fear. 
King Solomon's timely disclosure of truth at a 
time when in the palace she was faced with the indignity 
of baring her feet and ankles she receives inspiration and 
embarces the true religion. She is indeed one of thbse 
who receive guidance. After realising the true Faith she 
cries : 
••o my Lord 1 
I have indeed wronged 
My soul : I do (now) 
Submit (in Islam) with Solomon 
2 
To the 'Lord of the Worlds." 
1. Al-Qur'an 27:44 
2. " 27:44 
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The qualities that are highlighted through the 
character of Bilqis definitely send the waves of inspira-
tion to the hearts that are tuned to her. These qualities 
can be nurtured and may bloom in any individual - male or 
feiiale. 
We should not conclude that every woman is capable 
of ruling and governing a country. Just the way every man 
is not capable of heading the nation/ so i$. not every woman. 
Bilqis's character rather explains a verse of the Qur'an 
in which God declares of having endowed more (excellence) 
to some over others. 
She does not submit to Solomon but together with 
Solomon she submits to the will of God, H&r decision of 
surrender (not of defeat) leads her country from ignorance 
to Truth. Her character is so fresh that the 6ir of 
democracy and sincerity in her country sweeps healthier, 
clearer than all the democracies of the world today. 
The Prophet's Wives 
The Prophet's wives were under the training and 
supervision of the Prophet himself. He trained them to 
1. Al-Qur'an 4:34 
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lead a life of exwemplary continence and frugality. They 
were taught to live without the worldly glitter and 
comforts. Once when his wives desired such a life, the 
Prophet received the following revelations : 
"O Prophet I say 
To thy Consorts : 
"If it be that ye desire 
The life of this world. 
And its glitter/ — then come I 
I ^ill provide for your 
Enjoyment and set you free 
In a handsome manner. 
But if you seek God 
And His APostle, and 
The Home of the Hereafter/ 
Verily God has prepared 
For the well-doers amongst you 
A great reward." 
The Prophet 's household was not far worldly g l i t t e r . 
I t had a message to spread. The Qur'ah d i r e c t s the wives 
2 
of the Prophet to "recite what is rehearsed to them" by 
1. Al-Qur'an 33:28-29 
2. " 33:34 
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the Prophet. They were not ordinary women : 
"O Consorts of the Prophet 1 
Ye are not like any 
Of the (other) women." > 
presicely because they were authorised to do a work of 
great importance for mankind. They were the Mothers of 
the Believers/ therefore/ they were held responsible to 
assist the Prophet in his mission. Through them, the 
Prophet could reach the entire woman folk of those times. 
The wives of the Prophet shared the responsibility of 
guiding and instructing women folk, since they held an 
office of great responsibility/ they were asked to guard 
2 
t h e i r manners and "speak a speech ( tha t i s ) j u s t . " Their 
punishment and t h e i r reward weare g rea te r than those of 
other women. 
In the Prophet 's wives we have the examples of women 
s t r i v ing hard for a cause. A q u a l i t y of t h i s kind in women 
i s d e f i n i t e l y worthy of r e s p e c t . The Prophet 's wives/apart 
from Khadija"/ did not have ch i ld ren ; and yet/ they had the 
most purposeful l ives our imagination can perceive i To 
1. Al-Qiar'an 33:32 
2 . " 33:32 
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say that a woman is only meant to produce children and 
do household jobs, is so severely refuted by the picture 
of the Prophet's wives that the Our*an depicts. Neither 
men nor woman are born to fulfil their natural functions 
only. They are on this earth as 'Vicegerent' of God aRd 
2 
are moulded in the best form. They are capable of rising 
to great heights. 'Aisha, the wife of the Prophet, when 
married was a very young girl. Under the guidance and 
training of her husband, she rose to be a great scholar. 
Adh - Dhahabi (d. 748/1347), one of the most eminent scholars 
of the science of Traditions writes in the Tadhkirat al-
Huffaz : 
"Among the Companions of the Prophet, veil versed in 
jurisprudence, she was the most prcxninent for even the 
leading jurisconsults referred intricate questions of law 
to her for adviee. Qabisa bint Dhuayb says that'Aisha knew 
more about law than most of the Companions who used to make 
enquiries from her. Abu Musa says that if any Companion of 
the Prophet amongst us had any difficulty in finding out 
the real purport of any Tradition, he used to enquire it from 
'Aisha for she invariably knew about it. Hasan says, he 
injunctic 
found nobody more deeply versed than 'Aisha in the Qur'anic / 
1. Al-Qur'an 2:30 
2. " 95:4 
about the things permitted and forbidden or mandatory and 
obl igatory - poetry, Arabian h is tory and geneology." 
The Prophetfs wives did not hinder him in f u l f i l l i n g 
the r e s p o n s i b i l i t y of his mission. " Infac t , observes 
Maulana Abul Hasan Nadvi, "they r a the r helped him to devote 
himself to his mission with a renewed vigour and enthusiasm. 
The wives of the Prophet always len t him a helping hand in 
the dissemination of his message and expounding the teachings 
of Islam to his fo l lowers . They accompanied him in his 
expeditions and nursed the s ick and the wounded. In fact / 
about one th i rd of the teachings of Islam in regard to soc i a l , 
mari ta l and household r e s p o n s i b i l i t i e s of the Muslims have 
come to be known through the Apost le ' s wives who enlightened 
and guided the Muslims about the family l i f e and behaviour 
2 
of the Prophet with the inmates of his house." I t i s 
narrated by 'Aisha tha t the Prophet said to his wives : 
"Among you a l l the one,who has long hands^will meet me f i r s t . " 
All the wives looked a t the hands in order to know whose 
hands were longes t . 'Aisha then said tha t among a l l of them 
Zainab's hands were longes t . She worked very hard with her 
3 handsand gave c h a r i t y . " 
Tadki ra t -a l -Huffa2 ,vol . l , Quoted from "The Life of the 
Prophet Muhammad Rasulullah" by Maulana Abul Hasan Ali Nadvi, 
Lucknow, p .28 , l<liF? 
"The Life of the Prophet Muhammad Rasulullah" by Maulana 
Mohammad Abul Hasan Ali Nadvi, Lucknow Pub., Chap.25. "Wives 
and Children of the Apostle", p.405> tH**l 
Sahih Muslim Sharif . T r l . by Allama Wahiduzzama in Urdu, Pub. 
Delhi Book Six - Ki tab-u l -Faza i l , pp.36-37. 
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Thus/ all the wives of the Prophet were completely 
Involved in bringing up the nev;ly" born community by educating 
them about the creation and the Creator. They were not 
by birth what they became. They were ordinary women in 
the beginning. But by constant training and education and 
sometimes silent chastisement they were rrxDulded into extra-
ordinary and' very special women. The office they were 
assinged was extraordinary. They are examples to the world 
that a proper training of any individual^ be it male or female, 
can do wonders to his hidden creativity. This creativity 
when brought to light, can serve the community. In the 
Muslim community of present times, we have so many*Aishas 
fading away before blooming and waiting for a ray of light 
from their so called 'protectors' and 'maintatners' i 
The Deplorable Character 
The Qur'ah/ apart from exemplifying and illustrating 
the'.ideal qualities through the women characters, also 
classifies the deplorable qualities depicted through the 
wife of Lut and the wife of Noah. In Sura Tahrlm, the 
the Qur'an refers to the wives of Lut and Noah, who had 
disobeyed their husbands in spiritual matters : 
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The Qur'an says : 
"God s e t s for th 
For an exaiT<ple 
To the Unbelievers, 
The wife of Noah 
And the wife of Lut : 
They were (respectively) 
Under two of our righteous 
Servants, but they were 
False to their (husbands). 
And they profited nothing 
Before God on their account. 
But were told : Enter Ye 
The Fire along with 
(Others that enter) l»^ 
These woman could not get salvation despite their 
being wives of great Prophets of God. 
Noah's wife was not loyal to her husband. Traditions 
say that she kept company with the wicked people and inspite 
of warnings, refused to leave them. She had no faith in 
her husband's mission or in the angels who had come as his 
2 -
guests. It says in the Qur'an : 
1. Al-Our'an 66:10 
2. The Meaning of the Glorious Qur'an, Eng.Trl by Abdullah 
YUSuf Ali, Op.cit., fn. 3454. 
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"And when Our Messe.ingers 
Came to Lut, he was 
Grieved on their account. 
And felt himself powerless 
(To protect) them : but they said : 
"Fear thou not, nor grieve : 
We are (here) to save thee 
And thy following except 
Thy wife : she is 
Of those who lag behind." 
In the house of Lut, i t was his wife who disturbed 
the harmony of the family. She did not obey her husband 
who was the Prophet of the t ime. She was more drawn to L 
the wickedness and godlessness of the world around her 
instead of obeying her r ighteous husband* Hence* she met 
the same fa te as those people with whom she kept company. 
Those people had refused to bel ieve t h e i r Prophet ' s warnings 
2 
regarding the earthquake from Allah's side. 
There is an element of personal responsibility before 
God for our deeds. None can benefit from the good deeds of 
others. The Qur'an says regarding Lut's wife : 
1. Al-Qur'an 29:33 
2. The Meaning of the Glorious Qur'an. Eng.Trl.by Abdullah 
YUsuf Ali, Op.cit., fn. i577. 
- 4U 
"To her will happen 
What happens to the people." 
That really happened, she was doomed for her 
misdeeds. 
It is not disobedience to the husbands so much as 
the disobedience to the Commandments of God, that is most 
despised. Disobedience to God is a Satanic quality. It 
should not be concluded that the most ideal quality in a 
wife is to obey her husband. If she doesn't, then, she 
is put in the category of the wiwes of Lut and Noah. Once 
the Prophet confided in one of his consorts but she could 
not keep it to herself. She made it known to another wife. 
2 
Allah was displeased and asked them to turn in repentence. 
The Qur'an made it clear to them that, 
" . . . if ye back up 
Each other against him 
3 
Truely God is his Protector." 
And at the same time/ it warned them : 
"It may be, if he 
Divorced you (all) 
1. Al-Qur'an li:8l 
2. " 66:3 
3. " 66:4 
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That God will give him 
In exchange Consorts 
Better than yoU/ — " 
Any quality that disturbs the harmony between partners 
in either spouse* is most deplorable in the sight of the 
Qur'.an, Among men, there is an example of Pharaoh and 
among women the examples of Lut's wife and Noha's wife. 
These three characters in the Qur'an who stand for dis-
obedience to God are> a hindrance and burden to their 
respective partners in spiritual matters. They are 
categorically condemned and deplored because they not 
only disobeyed God but refused to seek guidance and show 
repentance I The two of the Prophets wives whom Allah 
corrected/ turned for repentance and obeyed God. This is 
an example from God that realization and repentance is 
the best remedy to cure the ills of the soul. There is 
no evil that cannot be overcome. It is very convincingly 
illustrated through the two of the Prophet's wives. 
In short those » 
"Who submit (their will)/ 
Who believe/ who are devout 
Who turn to God in repentance/ 
Al-Qur'an 66:5 
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Who worship (in humility) 
Who travel (for Faith) and fast. 
Previously married or virgins." 
are the women most ideal in the sight of the Qur'an. It 
is reported that the Prophet said that two groups of people 
will go to Hell: "Women who are dressed but appear to be 
naked and those who are inclined to evil and make their 
husbands incline towards it. Their heads will be like 
humps of the bukht camel, inclined to one side. They will 
2 
not enter Paradise and they will not smell its odour." 
Once Mu'awiyah/ addressing the people of Madinah 
with a lock of artificial hair in his hand/ asked theri a 
question : "Where are your scholars (why don't they criti-
cise it) ? I have heard Allah's Messenger forbidding its 
use. He said : "Banl Isra'Il were ruined when their women 
3 
adopted this fashion." 
Women who do not guard their modesty and in turn arouse 
the lusts of men are indeed deplorable. Such women who are 
1. Al-Qur 'an 66:5 
2 . Sahi.h Muslim, Eng. T r l by Abdul Hamid S i d d i q u i , De lh i , 
1978 - K i t a b - a l - L i b a s w a ' l Zinah, V o l . I l l , p .1167 . 
3 . Sahih a l - B u k h a r i , O p . c i t . , K i t ab al-Libafe, Vol . p . 
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eager to make a show of what needs to be hidden, are the 
ones who have a faulty attitude towards their honour and 
dignity. The using of artificial hair also points towards 
this attitude which is harmful not only for themselves 
but their husbands and guardians — indeed the whole 
society. 
CHAPTER - I I I 
WOMEN'S ROLE I N SOCIETY 
" to men 
Is alloted what they earn. 
And to women what they earn." 
Al-Qur'an 4:32 
CHAPTER - III 
WOMEN'S ROLE IN SOCIETY 
1) In Family/ 
2) In Wider social sphere. 
In Family 
It is the family where the generations meet. The 
mind, character and personality of new generations are 
moulded here. The family is an individual's refuge for 
his growth. 
What are the functions which Islam wants the insti-
tution of the family to i>erfonn in the life of the individual 
and the society ? The family is not meant for producing 
human species only, even though the preservation of the 
race is one of its objectives. It provides the most conge-
nial climate for the development and fulfilment of human 
personality. The family's role is incomplete without its 
more crucial part of child rearing and upbringing - their 
education, orientation, character building and gradual 
initiation into religion, culture and economic life of the 
1. Purdah and Polygamy - A Study in the Social Pathology of 
the Muslim India, by Mazharul Hague Khan, Pakistan, l978, 
pp.7-9. 
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cormiunity. It is because of this aspect that family 
acquires a very important role in the process of sociali-
zation. 
"If the family is the basis of the society/ and 
the basis of the family is the division of labour/ between 
husband and wife and the upbringing of the children is the 
most important funation of the family/ then such a soceity 
is indeed civilized. In the Islamic system of life> this 
kind of family provides the environment under which human 
values and morals develop and grow in the new generation; 
these values and morals cannot exist apart from the family 
unit." This is Syed Qutb's definition of a civilized 
society. It is for us to see as to who has a greater role 
to play in moulding the civilization. 
Mazharul Hague Khan writes : 
"In the family group the role of a mother is primary 
and pivotal because the whole world of the little child 
revolves around her. By her child-rearing and child-trainirjg 
activities and by her behaviour and her conduct and her words 
and endearaments / she moulds his character and perisonality 
consciously or unconsciously into dynamic or degenerate 
2 forms." 
1. Syed Qutb - Milestones^ Bombay, First Ed. 1978/ pp. 125-26. 
2. Purdah and Polygamy - A study in the Social Pathology of 
the Muslims in India, by Mazharul Hague Khan, Op.cit.,p.lO. 
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The key role in the development of the family is 
played by the woman. In Sn Islamic society, the woman has 
been freed from the rigoxurs of running about in search of 
a living and attending to the demands of employment and 
work. She has a right to depend. To make family life 
more peaceful, she has a right to stay back without earning 
on her own. But it does not mean that she/ in any way, is 
bound to or ordered to limit or imprison herself at home. 
she looks aftear the fandly's physical, eiiotional, 
educational, administrative and other needs. It is a world 
in itself and involves a network of activities, physical 
and organizational. She is to run and rule the world with 
responsibility and authority. 
A writer in the woman's journal the 'HOOR' of Lahore 
asked : 
"Wheise are the mothers ? We are confronted with a 
crisis of personality. We are in the grip of dearth of 
great men. when everyone among our achieving elites passes 
away, he leaves behind a vaccum which is never filled 
everafter. It is painful though it is a fact." Analysing 
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the causes, the writer says, "Our pain increases all the 
more when we realise that in the background of this national 
tragedy there are many shortcomings in the training and 
bringing up of our new generation. Mothers cannot be 
exonerated from their responsibilities for the dearth of 
talent and of this crisis of personality. The female sex 
is basically responsible for this national tragedy." 
In a family, thus, we see, that a mother's role is 
of utmost significance, she is responsible for contributing 
worthy children to society. And this is a great responsi-
bility, indeed. The Qur'an first of all depicts the woman 
as a mother - a creature more deserving of respect, than 
any other creature* Mary, the mother of Jesus, was chosen 
by Allah to perpetuate the Divine line of prophethood 
2 
beginning w i t h Adam. I t was Mariam's mother Hannah who 
had prayed : 
"O my Lord I I do 
Dedicate unto Thee 
What is in my womb 
For Thy special service 
3 
so accept this of me." 
1. Quoted from Purdah & Polygamy - A Study in the Social 
Pathology of Muslim Society, Op.cit., p. 88 
2. The Meaning of the Glorious Qur'an. Eng.Trl. by Abdullah 
Yusuf Ali, op.cit., fn. 375. 
3. Al-Qur'an 3:35 
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God granted her prayer and blessed her with a daughter : 
the chosen one above the women of all nations. 
In the same way, the Mother of Moses was picked out 
of so many to suckle Moses and bring him up through divine 
2 
inspiration. Mariam and the mother of Moses, as well as 
all .the mothers of the Prophets of God are considered in 
Islam to be in that lofty station of being the origin of 
Divine Leadership. The role shows the very essential 
significance of motherhood. 
In every Islamic society the woman who becomes the 
part of the institution of marriage and assumes the role 
of a wife/ is viewed as one who has faithfully accomplished 
a God-given duty. 
A woman/ as exemplified by Hajar/ Ibrahim's wife* 
is the pillar and source of strength to her male counter-
part. As commanded by God, Ibrahim left Hajar alone in 
the desert with her son Ismail. The roughness and wilder-
ness of the desert moulded Hajar into a monument of endurance 
ever faithful to her Creator. She kept the confidence of 
1. Al-Qur'an 3:42 
2. " 28:7 
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her husband and did not obstruct her husband in carrying 
out God's plans. This creature/ a woman, proving her-
self meritorious and worthy as a wife whom God elevated 
bestowing graces upon her never granted to anyone else. 
Ha jar/ a wanan, is the only one buried in the house of 
God/ which is a living proof of her sublime status. 
Another woman whose role as a worthy wife/ stands 
out/ in the history of Islam/ is Khadija/ the Prophet's 
first wife, she shouldered all the responsibilities of 
being a faithful and loyal companion of the Prophet. It 
has been stated in Sirat Ibn Hisham : 
2 
She was the t r u e c o u n s e l l o r of the Holy P r o p h e t . 
She spen t a l l t h a t she had - hesr s p i r i t u a l and roatesrial 
w e a l t h i n t h e wae^  of God. She was t h e f i r s t t o b e l i e v e 
i n t h e prophe t hood of heac husband and t i l l her d e a t h , 
never d e s e r t e d him. 
Beside every g r e a t and pious man, t h e Qur'sui mentions 
a g r e a t and p ious woman. The wives of Adam and Ibrahim 
and t h e mothers of Musa and I s a a re mentioned wi th g r e a t 
1. "Fatima i s Fat ima", by Ali S h a r i a t i , T r l . by Laleh Bakhtiar 
^ IRAN/ 1980, p . 134. Also Al-Qur 'an 2:158 Quoted from, 
2 . /The Blessed women of Is lam by Mohammad Saeed Siddqui / Delhi , 
1983/ P-wl8. 
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esteem. Although the Qur'an re fe r s to the wives of 
Nuh and Lut as being unworthy of the i r husbands/ i t does 
not ignore the wife of Pharaoh as a woman of d i s t inc t ion 
under the cont ro l of a de tes tab le man. I t can be said 
tha t the Qur'an maintains a balance in i t s examples from 
h i s to ry and es tab l i shes the fact that the leading ro les 
in th«n are not confined to man alone. 
About the mother of Moses, the Qur'an says : 
"So We sent th i s In sp i r a t ion 
To the mother of Moses : 
"Suckle (thy chi ld) but when 
Thou hast fears about hira. 
Cast him in to the r iver* 
But fear not nor grieve^: 
For We sha l l r e s t o r e him 
To thee/and We shalU make 
Him one of our Apostle." 
About Maryam/ the moth©: of *lsa, the Qur'an says . 
tha t she had a t ta ined such a degree of s p i r i t u a l elevat ion 
tha t the angels used to v i s i t her in her prayer room and 
1. Al-Qur'an 28:7 
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converse with her. sustenance was supplied to her from 
an invisible source. She had astounded the Prophet of 
that time, and exceeded his own degree, zakaria was 
taken aback when he looked up and saw her in that state. 
Her Role in Wider Social sphere 
Since ancient times when civilization began, woman 
have been helping their husbands in various ways in the 
fields. They have worked side by side with their husbanda 
and fathers in cultivating fields and grazing their cattle, 
sheep and goats. They not only cooked and did household 
work but brought food to the fields. This is clearly 
stated in the episode about Prophet Moses, \fhen he left the 
land of Egypt and went to Madyan. He found two girls looking, 
waiting for the Shepherds to water their own sheep and he 
helped them to water their sheep. 
Muslim women in Madinah and surrounding tribes did 
similar kind of work. Islam fully accomodated the activi-
ties of Muslim women in the fields and gardens to help their 
manfolk raise their crops. But it was to be their duty to 
1. A-Qur'an l9:i6-26; 3:37 
2. " 28:22-24 
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observe the Qur'anic guidelines with regard to their 
activities outside their homes. 
It is reported from Aisha that once sib.da bint Zama 
went out at night for some need and Omar saw her and recog-
nising her, he said (to her), "By Allah, O Sauda 1 you 
cannot hide your self from us". So she returned to the 
Prophet and mentioned that to him while he was sitting in 
my dwelling taking super and holding a bone covered with 
meat in his hand. Then the Divine Inspiration revealed to 
him; and when that state was over, he (the Prophet) was 
saying : "O woman 1 You have been allowed by Allah to go 
out for your need :•' 
Islam allows women to move out of their homes to 
participate and toil along with their family members or 
otherwise. Jabir Ibn Abdullah says that his maternal aunt 
was divorced by three utterances. After the divorce, she 
had to spend her Iddat period in her house. She wanted 
to cut down and sell a few date-palm trees during her 
iddat period, but a man very harshly forbade her from 
going out (during that period), so she went to the Prophet 
1. Sahih al-Bukhari, Op.cit, Chapter 116, pp.119-20. 
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and explained the whole s i t u a t i o n . The Prophet said : 
"Certainly-/ go to your garden and cut down f r u i t t r ees and 
s e l l them; perhaps you may give Sadaqa (char i ty) or do 
an act of kindness from the money and thus/ i t may be a 
means of reward for you in the Hereafter ." 
Islam does not forbid a woman to do what she i s 
capable of doing and what she i s wi l l ing to do, e i t he r by 
necess i ty or by choice . If her act i s not only to help 
herself but a lso adds to the welfare of soc ie ty in a very 
p r a c t i c a l and const ruct ive way, then she i s most encouraged. 
The women in the times of Prophet owned orchards. 
Jab i r reported tha t Al lah ' s Apostle v i s i t e d Vnrn Mubashshir 
al-Ansariya a t her orchard of date-piilms and said to her : 
"Who has planted these t r ee s of dates - a Muslim or non-
Muslim ?" She said : "A Muslim, of course." Whereupon he 
said :"Never a Muslim plants or c u l t i v a t e s a land/and i f out 
cf thafe men eat or the animals e a t , or anything e l s e e a t s , 
2 but tha t becomes char i ty on his (p lan ters ) behalf." 
The Prophet encouraged c u l t i v a t i o n of- land. For him 
i t was never a debatable i ssue whether a woman should c u l t i -
vate i t or no t . 
1. Sahih Muslim, Op.cit, Kitab al-Tabq, p. 774. 
2. Sahih Muslim, Op.cit, Kitab-al-Buyu, p.818. 
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A woman, as the impression is deeply rooted on our 
mind, has her natural field of work. Her main job is to 
produce children and look after them, her spiritual 
function being an obedient wife. But what about "the woman 
of the tribe or the farm who helps her husband, who shares 
in production, either by taking care of the animals or by 
helping in the fields, who brings in an income as well as 
doing the household work. She weeds, gathers greens, spades 
the earth, gathers fruit, grapes and cotton. She gives 
water to the animals and milks them. She then makes butter, 
yogurt or cheese for her family's consumption or for selling 
at the market, she beats cotton and wool; she spins thread, 
she weaves cloth; she sews clothes. At the same time she 
nurses her child, she cooks food, she cleans the house. 
Often she produc^handicrafts within the home as well. She 
is a wife, a niarse, a mother, a worker; and an artist. Like 
the dear of the plains, she gives loving, motherly birth, 
she remains faithful in this free house though no force is 
applied. She gives freely of her love to her family. Yes i 
She has the freedom to give and she has something to give, 
as well. Her freedom has not been taken away from her so 
that she can no longer move. It is not as if she would want 
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to run away if a force were taken from her. Finally/ she 
pushes her finger into the earth of the fields to cultivate 
it. She plays with her child in her home. In the bedroom 
of her husband, she removes his tir^ess. She creates the 
most beautiful and colourful handicrafts for the bazaar. 
She is the woman we praise." 
Islam does not confine woman's efforts merely to the 
domestic sphere. She can extend her role and her personality 
in wider social sphere, according to the need of her coinnu-
nity» She can advance by way of knowledge and literature. 
She can contribute her share in agriculture, trade and other 
fields. She can serve those professions and trades where 
her aptitudes and skills are most needed, desired and help-
ful. The incident described below gives an idea how this 
was actually encouraged and supported by the Prophet himself. 
that 
It is reported by Anas Allah's Messenger went to Utmi 
Haram, daughter of Milhan and reclined there (and slept) and 
then (woke up), smiling, she asked, "O Allah's Messenger I 
What makes you smile ?" He replied, "(l dreamt) that some 
people amongst my followers were sailing on the green sea 
1. "Fatima is Fatima" , by Ali Shariati, Eng.Trl by Laleh 
Bakhtiar, Tehran, l980, pp. 111-12. 
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in Allah 's cause, resembling kings on thrones." 5:he said 
"O Allah 's Messenger 1 Invoke Allah to make me one of them." 
He sa id , "O Allah I Let her be one of them." He, then, 
(s lept again and woke up) smiled, she asked him the same 
question and he gave the same r ep ly . She sa id , "Invoke 
Allah to make me one of them." He r e p l i e d , "You wi l l be 
amongst the f i r s t group of them : you w i l l not be amongst 
the l a s t . " Later on she married 'Ubada bin As-Samit and 
then she sa i led on the sea with bint Qaraza, Mu'awiya's 
wife (for j i h a d ) . On her r e t u r n , she mounted her r id ing 
camel, which threw her down breaking her neck and she died 
on fa l l ing down. 
The temperament/ na ture and a t t i t u d e of Islam i s 
fu l ly re f lec ted by t h i s i n c i d e n t . Jihad i s not obligatory 
for a woman. But the Prophet i s praying for the pa r t i c ipa -
t ion of a woman in j ihad a t her reques t . He fu l ly appre-
c ia t e s her de s i r e to f ight in the way of God. A Jihad which 
i s overseas, demanding a l l kinds of sac r i f i ces and extreme 
pa t ien te against very heavy odds. If she has suff ic ient 
t a l en t and i s wi l l ing to se rve , then there i s no reason 
why she should no t , provided her v;ork or pa r t i c ipa t ion in 
1»- Sahih al-Bukhari , Op .c i t , vol . IV, The Book of J ihad, 
p . 84. 
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that activity is good for her community without damaging 
the fundamental principles of the Islamic faith. 
The daughter of Abu Bakr, Asma' mentions the state 
of affairs when she was married to zubair. He did not 
have any wealth/ slants / or anything else except one 
camel (used as a water carrier) and one horse, she her-
self fed and watered the horse* in addition to her house-
hold work of preparing flour pastry and cooking bread. 
She could not bake nice bread/ but her neighbours were 
women of the Ansar* who were her good and sincere friends, 
and they used to make bread for her. The Prophet had 
given Zubair for cultivation some land at a distance of 
about some miles from their house. She used to bring 
bunches of dates from there. One day/ while she was coming 
home with a bucket of date-stones on her head/ she met with 
the Prophet. He called her* so that she could sit behind 
his mount* 
As he had some people of the Ansar with him/ she 
felt shy at travelling with men. At the same time/ she 
thought of zubair who was a respectable person and would 
not have liked it. So she hesitated and the Prophet 
realising her difficulty went ahead. 
1. Sahih Muslim, Op.cit/ Kitab As-Salam/ p. Il9i. 
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Asma, in this incident, not only works outside 
her domestic sphere* but, at the same time, takes care 
to see that her action might not hurt the dignity of her 
husband. She chooses to walk two miles but does not take 
even Prophet's help to relieve her burden of date-stones 
on her head. She aptly fits in the Islamic framework 
of values as a working wife. 
urran sulaim, mother of Anas, went to the battle of 
Uhud with a dagger. The Prophet asked her about the 
purpose of keeping the dagger, she replied : I have kept 
it with me so that if any Mushrik comes near me, I can 
pierce it through his stomach. 
It is reported from Anas that on the battle of Uhud 
when some people retreated and left the Prophet, he saw 
'Aisha bint Abu Bakr and Utnm sulaim; with their robes tucked 
up so that the bangles around there ankles were visible, 
hurrying with their water skins (in another narration it 
is said : carrying the water skins on their back). Then, 
they would pour the water in the mouths of the people, and 
returned to fill the water skins again and come back aigain 
2 
to pour wqter in the mouths of people. 
1. Sahih Muslim, Op.c i t , Kitab Al-Jihad, p.lOOl 
2 . Sahih Muslim, Op.c i t , Kitab Al-Maghazi, p .86 . 
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And then there is famous Ummara, who not only nursed 
the wounded but actually fought. Her hand was cut in one 
of the battles. It is reported from her son Abdullah bin 
Zaid that on the battle of Uhud, he got a wound on his 
hand which bleeded profusely. Her mother, who was carrying 
slips of cloth for wounds, came forward and tied a cloth 
around the wound. Then she said, "Son/ stand up and face 
the en^nies of Islam." The Prophet who was a witness to 
this incident, exclaimed, "O ummara' I Who could be stronger 
than you I" 
All these narrations suggest that though Islam 
attaches great importance to home for the woman but does 
not in any way curb her initiative to take her full share 
in the social and economic life of the coimiunity. Even 
her participation in the war effort is not precluded. 
1. Tabqat ibn^Sa'd, Vol.8, Karachi, 1980, p.444. 
CHAPTER - I V 
WOMAN AND S H A R I A H 
"They are your garments 
And ye are their garments." 
Al-Qur'an 2:187 
CHAPTER - IV 
WOMEN IN SHARIA' 
Marriage 
Although marriage is a divinely ordained institution, 
each marriage as such is of the nature of a contract. The 
word 'Nikah' used for marriage in the Qur'an and the sunnah 
means 'aqd' that is contract. In the Qur'an marriage has 
_ 2 
been referred to as Mithaqan Ghaliza, a solemn covenant. 
This institution came into existence with the 
creation of man and was not a result of human experimenta-
tion, evolving a process of trial and error spread over 
time. The human race is an outcome of this institution. 
The Qur'an says :. 
••O Mankind i reverence 
Your Guardian — Lord, 
Who created you 
From a single Person 
Created of like nature. 
His mate, and from them twain 
Scattered (like seeds) 
1. Raghib al-Isphani : Mufradat al-Qur'an, Karachi, l96l, 
p. 522. 
2. Al-Qur'an 4:21 
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Countless men and women; — 
Reverence God, through Whom , 
Ye demand your rautual (rights). 
And (reverence) the wombs 
(that bore you) : for God 
Ever watches over you." 
At another pla^e* the creation of man and woman and 
the marriage relationship graced with peace# love and mercy 
2 
have been described as signs of God. 
The institution of marriage has been commended as 
the way of life of the Prophet : 
"We did send apostles 
Before thee (o MuhartunadO, and 
appointed 
3 
For them wives and children." 
And the Prophet said : "When a Muslim marries, he 
4 
perfects half his religion." 
Against this background where marriage is made almost 
compulsory for every male or female, we have to evaluate the 
1. Al-Qur'an 4:1 
2. " 30:21 
3. " 13:38 
4 . MisTi)<at-i-M4sabih,book X I I I , Quoted from the Dic t iona ry 
of I s lam by Thomas P a t r i c k Hughes, D e l h i , 1978, p . 3 1 4 . 
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r i g h t s (and dut ies ) of women. 
As a fundamental p r inc ip les of i t s system the Qur'an 
holds that woman i s a human being and has a soul s imilar to 
tha t of man. Hence/ she has been given her share of 
r i g h t s and dut ies equal to that of man. In t h i s chapter 
we w i l l exclus ively deal with her l ega l pos i t ion in the 
Qur'iui. 
To begin with she has a r i g h t to marry and a r i g h t 
to propose to any man she liked to marry. Narrates Thabit 
al-Banani : I was with Anas while his daughter was present 
with him. Anas said : "A woman came to Al lah ' s Messenger 
and presented herself to him, saying, "Al lah 's Messenger, 
have you any need for me ( i . e . would you l i k e to marry 
me) 7" Thereafter Anas's daughter s a id , "What a shameless 
lady she was I Shame l Shame I" Anas s a id , "She was be t te r 
than you. She had a l ik ing for the Prophet, so she presen-
2 
ted herself for marriage to him." 
In the present socio-economic condit ions of l i f e in 
the East , such a r i gh t may appear as a f a i ry t a l e but Islam 
1. Al-Qur'an 4:1 
2 . Sahih al-Bukhari , Op.c i t , Vol.X, Chapter 33, p . 37. 
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cannot be blamed if our society is not identical to its 
teachings. The woman in the early period of Islam exer-
cised this right and the Prophet, as well as the early 
Caliphs, acknowledged it. 
The historical truth is that the Prophet of Islam 
is the greatest feminist the world has ever witnessed. 
in the days of Ignorance, the condition of the fair 
sex was very wretched. The man was at liberty to marry 
as many women as he pleased. Not only this, women were 
hated, ill-treated and the Arabs 'defrauded them habi-
> 3 
tually. 
The Qur'aii dec l a red : 
"0 ye who b e l i e v e t 
t 
Ye a r e forbidden t o i n h e r i t 
4 Women a g a i n s t t h e i r w i l l . " 
Hence, t he w i l l of t h e woman became as e x p l i c i t 
c o n d i t i o n for a v a l i d mar r iage i n I s l a m . The Qur'an 
1 . The C u l t u r a l s i d e of I s l am, by M.M. P i c k t h a l l , De lh i , 1927, 
p . 148. 
2 . Essays on the Life of Muhammad, by Syed Ahmad Khan,Delhi, 
1981 , p . 16. 
3 . The C u l t u r a l s i d e of I s l am,by M . M . P i c k t h a l l , O p . c i t , p . 149. 
4 . Al-Qur 'an 4:19 
5 . Sahth a l - B u k h a r i , O p . c i t , ' B o o k of N i k a h ' , V o l . l I I , p . 5 2 . 
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further ordained 
"Marry those among you 
Who are single." 
Explaining thiS/ narrates Urwa bin Az-Zubair .:. "Aisha, 
the wife of the Prophet told him that there were four 
types of marriages during the pre-Islamic period of 
Ignorance. One type was similar to that of the present 
day/ i.e. a man used to ask somebody else for the hand 
of a girl under his guardianship or his daughter's hand/ 
give her mehr and marry her. The second type was that 
a man would say to his wife after she had become clean 
from her period/ "Send for so and so and have sexual 
relationship with him." Her husband did this so that 
he might have a child of noble breed. Such marriage was 
called Al-Istibda. Another type of marriage was that a 
groug of less than ten men would have sexual relations 
with her. If she became pregnant and delivered a child 
and some days had passed after the delivery she would sent 
for all of them and none of them would refuse to come and 
when they all gathered before her, she would say to them. 
1. Al-Qur'an 24:3 2 
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"You (a l l ) know what you have done, and now I have given 
b i r t h to a ch i ld , so i t i s your c h i l d . "O so . . . and so i" 
Whoever she l iked , and her chi ld naming, would follow him 
and he could not refuse to take him. The fourth type of 
marriage was tha t many people would enter upon a lady 
and she could not refuse anyone who came to her. Those 
were the p r o s t i t u t e s who used to f ix flags a t t he i r door 
as signs and he who wished could have sexual intercourse 
with them. If anyone of them got pregnant aiid delivered 
a ch i ld , then a l l those men would be gathered for her and 
they could c a l l the Qa ' i fs (persons sk i l l ed in recognising 
the l ikeness of a chi ld to his father) to them and would 
l e t the ch i ld follow the man (whom they recognised as 
fa ther) and he would be ca l led his son. The man could not 
refuse a l l t h a t . But when Muhammad was sent with the Truth, 
he abolished a l l these types of marriages observed in the 
pre-Islamic period of Ignorance except the type of marriage 
that people recognise to-day." 
The Pagan Arabs regarded the b i r t h of a g i r l very 
opposite of blessing and would bury them a l ive i f they 
chose t o . The Qur'an warned th^n about sure accoixntability 
1. Sahih al-Bukhari , Op .c i t , Chapter 37, pp. 44-45 
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for t h i s heinous crime a t the ul t imate break-up of th i s 
world : 
"When the female ( i n f a n t ) . 
Buried a l i v e , i s questioned — 
For what crime 
She was killed."•*" 
The Prophet vehe:nently condenned a l l the inhuman 
prac t ices and enjoined that the maintenance of minor c h i l d -
ren was obl iga tory on t h e i r f a t h e r s . She i s also en t i t l ed to 
a share in her parents patrimony which she takes in her own 
2 
absolute right. 
she has a right to depend on her husband. The 
husband is bound to maintain his wife or wives/ whether 
she be rich or poor : 
"Men are the Protectors 
And maintainers of women." 
She is entitled to a marriage gift or dower (mehr) that 
is her own. • The Qur'an orders : 
1. Al-Qur'an 8l:8-9 
2. " 4:7, 11, 12 
3. " 4:34 
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"And give the women 
(On marriage) their dower 
1 
AS a free gift;" 
she has been allowed to show economic favours to 
her husband/ i f she chooses so , by remit t ing her mehr . . . 
a par t or whole of i t . 
" . . . but i f they 
Of their own good pleasure 
Remit any part of it to you. 
Take it and enjoy it 
2 
With right good cheer." 
In case the husband marries another woman, she does 
not have to forgo any of her claims on her husband. The 
Qur'an orders further : 
"But if ye decide to take 
One wife in place of another. 
Even if ye had given the latter 
A whole treasure for dower 
Take not the least bit of it back; 
Would ye take by slander 
3 
And a manifest wrong ?" 
1. Al-Qur'an 4:4 
2. " 4:4 
3. '• 4:20 
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A woman has some individual rights too. These 
rights are not cancelled once she marries. She is free 
to hold property in her name or dispose of it independently. 
She is the sole owner of her dowry and any goods that she 
may acquire by inheritance/ or by fruits of her own labour 
and investment. The Qur'an makes her right very explicit 
in the following verse : 
" to men 
Is alloted what they earn. 
And to women what they earn." 
Miirtada Mutahhari observes "As long as she is in the house 
of her father^ and, likewise/ as long as she is with her 
husband/ none has the right to exploit her for his own 
benefit. The profits from her work and toil are for her-
self and in the matter of her rights she does not need the 
2 
guardianship of man." 
In pre-Is lamic Arabia/ widows were held in contempt. 
Their s tep-sons inher i ted them and also married them or gave 
them away to another person in marriage and claimed the dower 
for themselves. The Qur'an abolished t h i s custom of step-sons 
1. Al-Qur'an 4:32 
2 . 'The Right^of Women in I s l am ' , by Murtada Mutahhari, Eng.Trl 
of Nizam-e-Huquq-e-Zan dar Islam, F i r s t Ed. 1981,Pub.Iran, 
p . 194. 
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1 
or adopted sons marrying their step mothers. The widows 
2 
were allowed to remarry according to their will. 
Here, it should be noted that polygamy, in such circum-
3 
stances, is an allowance made for ardent human nature. It is 
a protection and a privilege for women. M.M. Pickthall says, 
that polygamy is not an institution of Islam and that the 
Qur'an does not enjoin it but recommends it in certain 
circumstances as better than leaving women helpless and 
4 
without protection. The Qur'an recommends : 
"If ye fear that ye shall not 
Be able to deal justly 
With the orphans. 
Marry women of your choice. 
Two, or three or four. 
But if ye fear that ire shall not 
Be able to deal justly (with them), 
5 
Then only one," 
Abdullah YUsuf Ali says that it is difficult to treat 
all the wives equally therefore, the recommendation of the 
1. Al-Qur'an 4:22 
2. " 2:240 
3. The Cultural Side of Islam by M.M. Pickthall, Op.cit,p.l56. 
4. The Cultural side of Islam by M.M. Pickthall, Op.cit,p.l56. 
5. Al-Qur'an 4:3 
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Qur'an is towards monogamy. 
"That will be more suitable. 
To prevent you 
2 
From doing injustice." 
If t h i s allowance i s used, not to s a t i s f y l u s t , but 
to guard c h a s t i t y and keeping in view the s p i r i t of the 
Qur'an regarding the f a i r and equal treatment to women 
then i t i s a blessing indeed 1 
Narrates al-Miswar bin Makhrama : A l l ah ' s Messenger 
said : " the sons of Hisham bin Mughira sought his permi-
ssion to marry the i r daughter to Hazarat Ali ( i . e . the 
daughter of Abu Jahl for whom Ali had sent a proposa l ) . The 
Prophet declared, "I w i l l not permit him to do so - I w i l l 
not permit him to do so - I w i l l not permit hiim to do so . 
only in one condition that Ali divorces my daughter and then 
performs Nikah with Abu J a h a l ' s daughter. Because my 
daughter i s a par t of me, and whoever makes her angry, make 
3 
me angry, whoever pains her, pains me." 
Although a second Nikah was permit ted, the Prophet 
refused to permit Ali to marry while Fatima remained his wife, 
1. The Meaning of the Glorious Qur'an, Eng.Trl . by Abdullah 
Yusuf Al i , Op.ci t , fn. 509. 
2 . Al-Qur'an 4:3 
3 . Sahih Muslim Sharif, T r l . i n t o Urdu by Allama Wahiduzzaman, 
Kitab a l - F a z a i l , Delhi, 1984, p .127. 
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In case of more wives, the first wife is free to 
leave if she chooses to. The husband, is thus, instructed : 
"Ye are never able 
To be fair and just 
AS between women. 
Even if it is 
Your ardent desire; 
But turn not away 
(From a woman) altogether. 
So as to leave her (as it were) 
Hanging (in the air) 
If ye come to a friendly 
Understanding, and practice 
Self-restraint, God is 
Oft - forgiving. Most Merciful. 
But if they disagree 
(And must part), God 
Will provide abundance 
For all from His 
All - reaching Bounty:" 
And, 
" Woman sha l l have r i g h t s 
s imi lar to the r i g h t s 
1. Al-Qur'an 4:129 
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Against them, according 
TO what i'j eguitable." 
A woman may not assume the name of her husband. 
This is a personal right. She is expected to guard her 
chastity. She must guard the possessions of her husband 
as these are the trusts with her. She may not lend or 
dispose of her husband's belongings without his prior 
permission. It is narrated by Abu Hurraira that the 
Prophet said : "The best women are the women of Quraish 
who mount on the camel. They are most affectionate with 
the children when they ar® small and are the best guardians 
3 
of the properties of their husbands." 
The woman has a right to be treated with kindness 
except in the case of 'Open lewdness' : 
"Nor should you treat them 
With harshness;/ that ye may 
Take away part of the dower 
Ye have given then, — except 
Where they have been guilty 
Of open lewdness; 
1. Al-Qur 'an 2:228 
2 . Muhammad Encyclopaedia of Seerah, O p . c i t / V o l . I I , p .27 
3 . Sahih Muslim, T r l i n t o Urdu by Allama Wahiduzzaman, Delh i , 
O p . c i t , p p . 36-37 . 
- 73 
On the contrary live with them 
On a footing of kindness and equity. 
If ye take a dislike to them 
It may be that ye dislike 
A thing, and Gtod brings about 
Through it a great deal of good." 
This is one of the most significant commandmeftts 
that is meant to restore the harmony in the family. It 
is one of the most perfect exhortations and a way to a 
peaceful existence of two persons who are perfect indivi-
duals in their own capacities, having equal rights and 
duties. Perhaps nothing can illustrate the point better 
than the Qur'anic statement which describes the righteous 
people as those who pray in the following manner : 
"Our Lord i Grant unto us 
Wives and offspring who will be 
The comfort of our eyes. 
And give us (the grace) 
2 
To lead the righteous." 
1. Al-Qur'an 4:i9 
2. " 25:74 
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Divorce 
Marriage in Islam is a civil contract, since it 
is based on the mutual consent of two individuals, both 
have a right to continue or discontinue the relationship 
on reasonable grounds. 
And yet/ like marriage, it is more than a simple 
legal bill. It has to be viewed in a context of moral 
and human principles of a high order. 
It cannot be denied that dissolution of marriage 
results in uncertain!ty and unhappiness for children born 
out of the marriage. But at the same time dissolution of 
marriage is most desirable when the two parties cease to 
have regard for each other and can no longer live in 
harmony. An unhappy marriage is the worst torture that 
be 
can/experienced by human beings. It breeds hate and dis-
gust and is likely to ruin the life of the parties involved 
or atleast one of them. The children of such disturbed 
unions, are worst affected. 
Islam takes a realistic view of human affairs. It 
attaches great importance to the happiness of both the 
1. Muslim Law of Divorce, K.N. Ahmad 
Delhi, 1981, p.24. 
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partners in marriage. Marriage dissolution is not regar-
ded as a disgrace in Islam. 
The Qur'an grants them the right to separate. But 
the whole question of divorce is enveloped in OTiphatic 
moral exhortations and thus seems to be regarded primarily 
2 
an undesirable act. 
In Arabia/ prior to Islam^ divorce was a frequent 
occurance. Every individual took as many wives as he 
could afford and then divorce them at his sweet will. 
Womsiri had no say in the matter. For her/ a regular term 
of time was fixed after the divorce, within which period 
she could not marry another man. When, however/ the time 
was about to expire/ her husband would renew the marriage. 
After sometime/ he could again divorce her and again renew 
the marriage before the expiry of the waiting period. An 
Arab practiced this custom because it was considered below 
his dignity that a woman who was once his wife should be 
another man's wife. This custom was so inhuman and cruel 
that a woman really became a plaything in the hands of 
3 
men and was deprived of human status. 
1. Al-QxAr'an 2:229-231, 236, 4:128, 130 
2. " 2:231-237, 4:19, 20, 21, 34, 35 
3 . The Essay on t h e Life of Muhammad, Syed Ahmad Khan, 
O p . c i t , p . 17. 
- 76 
Theyfurther degraded her, divorcing her by 'Zihar/ 
i.e.declaring her to be like their mother. They would 
neither set her free to marry another man, nor grant her 
2 
conjugal rights. They would also refrain from giving 
3 
maintenance to the children, if any. 
The Qur'an made no distinction between a man and 
woman, if they chose to separate. The Prophet even 
allowed divorce on account of mental incompatibility. 
Sabit bin Qais, being ugly, was repulsive to his wife, 
the beautiful Jamila who went to the Prophet and said, 
•I am not annoyed with my husband nor do I see anything 
4 
objectionable in his conduct but I do not love him." 
She was granted a divorce. However, the Prophet did not 
take a lenient view of the dissolution of marriage. Accor-
ding to Imam Abu Dawood, he emphatically stated : 
"Of the many things that God made permissible 
for man the most displeasing to God is divorce." 
Thus, we see that the women had no right to separate. 
1. Al-Qur'an 33:4, 58:2-3 
2. The Meaning of the Glorious Qur'an, Eng.Trl.by Abdullah 
Yusuf Ali, Op.cit, fn. 3670, 
3. Ibid, fn. 53310. 
4 . "'i 'amaddun-e-gharb az d idgah~e- I s lam" by Syed Hujtaba Mis 
Musvi L a r i I r a n i , Urdu T r l . "Maghrabi Tamaddun k i e i k Jhal< 
• by-RoShan A l i , Qiim> 1 4 0 3 H i j r a h , p p . 2 6 2 - 6 3 . ' 
5 . Abu Dawoou, Sunnan, Book of Divorce , vox .2 , p . 5 8 6 . 
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and man could overpower her and tie her to himself like 
an animal. 
The Qur'an forbade the divorce by zihar and fixed 
a waiting time for women after which either reconciliation 
was possible, or she was allowed to remarry. The Qur'an 
declares : 
"A divorce is only 
Permissible twice : after that 
The parties would either hold 
Together on equitable terms 
2 Or separate with kindness." 
At the same time* the Qur'an warns 
" . . . if a husband 
Divorces his wife (irrevocably) 
He cannot after that 
Remarry her until 
She has married ><v\V^ ''-. ^ 1^^'^ 
Another husband and 
3 
He has divorced her." 
1. Al-Qur'an 33:4, 58:2-3 
2. " 2:229, 231 
3. " 2:230 
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There is sufficient possibility for the hearts 
to soften and tenr.pers to cool and, of course, for the 
pregnancy to be established. The waiting period, pres-
cribed in the verse is roughly three months. If the 
husband takes her back during this period, there is 
another warning in the Qur'an for him which is a safe-
guard for women : 
"When ye divorce 
Women, and they fulfil 
The term of their 'Iddat', 
Either take them back 
On equitable terms 
Or set them free 
On equitable terms; 
But do not take them back 
To injure them (or) to take 
Undue advantage; 
If anyone does that. 
He wrongs his own soul. 
Do not treat God's Signs 
As a jest," 
1. Al-Qur'an 2:228 
2. " 2:231 
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Men are not to treat 'harshly' nor are they to 
take back dower that they have given their wives : 
"It is not lawful for you, 
(Men), to take back 
Any of your gifts (from your wives;." 
The Qur'ah says : 
"And how can ye take it 
When ye have gone in 
Unto each other, and they have 
3 
Taken from you a solemn covenant 7" 
But the wife is advised to forgo her dower, if she 
will not be set free on account of it» If they can not 
live in peace and harmony, then : 
"There is no blame on either 
On then if she give 
4 Something for her freedom." 
1. Al-Qur'ah 4:19 
2. " 2:229 
3. " 4:19 
4. " 2:229 
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If she seeks separat ion by forgoing her claim on 
dower, the separation i s ca l led Khula. 
At another p lace , the Qur'an says : 
"If a wife fears 
Cruelty or deser t ion 
On her husband's par t / 
Th^re i s no blame on them 
If they arrange 
An amicable settlement 
2 
Between themselves" 
But, 
"...V. turn not away 
(From a woman) altogether. 
So as to leave her (as it were) 
3 
Hanging (in the air)" 
Because, 
" men' s souls 
4 
Are swayed with greed" 
1. The Meaning of the Glorious Qur'an, by Abdullah Yusuf Ali, 
Op.cit, fn. 258 
2. Al-Qur'an 4:129 
3 . Al-Qur'an 4:129 
4 . Al-Qur'an 4:129 
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Therefore, 
"If ye come to a friendly 
Understanding, and practice 
Self restraint " 
Then the Qur'an promises forgiveness. But if women 
decide against it : 
"But if they disagree 
(And must part), God 
Will provide abundance 
For all from His 
2 
All reaching Bounty" 
If at the time of divorce the woman is pregnant, it 
is the duty of her husband to keep her in his house, 
providing her with all comforts and amenities until the 
child is delivered : 
"Let the woman live (in iddat) 
The same style as ye live 
According to your means : 
Annoy them not, so as 
1. Al-Qur'an 4:129 
2. " 4:130 
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To restrict them 
And if they carry (life in their 
Wombs), then spend (your 
Sustenance) on them 
Until they deliver 
Their burden : and if 
They take mutual council 
Together, according to 
What is just and reasonable." 
The suckling period is fixed at two years. 
Even in the case of unconsummated marriages, wives 
must be adequately compensated. Although they need not 
3 
undergo the waiting term, 
The waiting term for widows is three months and 
forty days. They are entitled to a year's maintenance 
and residence. A widow has a claim as well on the proper-
ty of her deceased husband (one eighth or one fourth). But 
if she decideSto leave the house, presumably the maintenance 
6 
ceases. 
1. Al-Qur'an 2:236, 237 
2. Al-Qur'an 2:233 
3. Al-Qur'ah 2:236, 237 
4. Al-Qur'an 2:240 
5. Al-Qur'an 4:12 
6. Al-Qur'an 2:240. & The Meaning of Glorious Qur'an, Eng.Trl. 
by Abdullah Yusuf Ali, Op.cit, fn. 273. 
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Prior to Islam/ the Arabs counted the widow as 
lart of the property of the deceased. Her step-son or 
adopted son was free to marry her at his will. He could 
also give her away to another man in marriage and claim 
the dower for himself. The waiting term for the widow 
was one full year. 
Except in case of adultry, the husband cannot turn 
the wife out of his house until the period of 'Iddat has 
expired/ nor can he retain her dower. The Qur'an/ thus/ 
instructs : 
"O Prophet I when ye 
Do divorce women/ 
Divorce them at their 
Prescribed periods. 
And count (accurately) 
Their prescribed periods : 
And fear God your Lord : 
And turn them not out 
Of their houses, nor shall 
They (themselves leave) 
Except in case they are 
2 
G u i l t y of some open lewdness ." 
1. Essays of the Li fe of Muhammad - Syed Ahmad Khan, 
O p . c i t , p . 1 8 . 
2 . Al -Qur 'an 6 5 : i 
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The punishment for adultry is severe whipping 
and restriction of privilege but the establishment of 
the fact of adultry is not easy. The Qur'an says : 
"And those who launch 
A charge against chaste women 
And produce not four witnesses, 
(To support their allegation)/ 
Flog them with eighty stripes/ 
And reject evidence 
Ever after :" 
A great security for woman's dignity indeed i 
It is also not easy for the husband to accuse his 
wife of unchastity at his sweet will. He is instructed 
thus : 
"And for those who launch 
A charge against their spouces. 
And have (in support) 
No evidence but their own, — 
Their solitary evidence 
1. Al-Qur'an 24:4 
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(Can be received) if they 
Bear witness four times 
(with an oath) by God 
That they are solemnly 
Telling the truth; 
And the fifth (oath) 
(should be) tha t they solemnly 
Invoice the curse of God 
On themselves i f they 
T e l l a l i e , ""'• 
But it would avert the punishment from the wife if 
she bears witness : 
"Four times (with an oath) 
By God, that (her husband) 
Is telling a lie : 
And the fifth (oath) 
Should be that she solemnly 
Invokes the wrath of God 
On herself if (her accuser) 
If telling the truth. "^ 
1. Al-Qur'an 24:5 
2. " 24:8-9 
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The Prophet has said, "Each time that Gabriel 
has appeared to me, he has made a recommendation regar-
ding women, so much so, that I have thought that no woman 
can be divorced unless she has committed prostitution in 
public."^ 
Therefore* we see that wife can seek divorce if 
the husband's behaviour is such that is not approved by 
Islam, when the husband is suffering from some mental 
or physical defect and does not fulfil her conjugal 
rights, when she is a minor at the time of her marriage, 
when her guardians gave her away in marriage for an 
unreasonably low dower while she was a minor, and when 
2 husband accuses her of unchastity. 
•Aisha reported, "1 heard the Prophet say :•• There 
3 is no divorce and no emancipation by force." 
Over and above all these things, if there is fear 
of dissolution and break up of the family peace, the 
Qur'an has required the appointment of arbiters-fe«ss^ M»r-.: _:: 
1. Wall al-Din-Khatib, Mishkat al-Masabih, Book XIII/P«284 
2. Muslim Law of Divorce - K.N. Ahmad, Op.cit, pp. 24. 
3. Op.cit., p.284 
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from their respective families to investigate and m?ke 
reconciliation possible : 
"And if ye fear a breach 
Between them twain. 
Appoint (two) arbiters 
One from his family, 
And the other from hers; 
If they wish for peace, 
God will cause 
Their reconciliation." 
The purpose is that every strategy which can bring 
about a reconciliation or atleast delay the divorce, is 
right and desireable. However, the provision of another 
form of divorce called 'Bain' is not in keeping with this 
spirit of the Qur'an, The one that has been discussed 
earlier is Raja'i i.e. revocable and is considered the 
best kind of divorce. In 'Bain', marriage is dissolved 
immediately and leaves no opportunity for any kind of 
effort for reconciliation, which the Qur'in so emphati-
cally desires. 
1. Al-Qur'an 4:35 
2. Muslim Law of Divorce, K.N. Ahmad, Op.cit, pp.82-83. 
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It is reported that the Prophet was told of a 
Muslim who had pronounced three divorces against his 
wife at the same time whereupon the Prophet stood up 
in anger and exclaimed that the man was making a play-
thing of the Book of Allah even while he (the Prophet) 
1 
was in their midst." 
It simply goes against the entire spirit of the 
commandments regarding divorce : 
"And do not forget 
2 
Liberality between yourselves." 
And/ 
" Women shall have rights 
Similar to the rights 
Against them* according 
3 
To what is equitable." 
And/ 
"No soul shall have 
A burden laid on it 
Greater than it can bear 
1. W^l i^a l rDin -a l -Kha t rb , Mishka t , ep . c i t ^ l / De lh i , p.283,l350AH 
2 . Al-Qur 'an 2:237 
3 . Al-Qur 'an 2:228 
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No mother shall be 
Treated unfairly 
On account of her child 
Nor father 
On account of his child." 
The power that a man can exercise through 'Bain' 
divorce/ injures the rights of woman who is given similar 
rights as given against her. 
Sir Mohammad Iqbal observes, "Marriage/ according 
to Mohanmadan Law, is a civil contract. The wife at the 
time of marriage is at liberty to get the husband's power 
of divorce delegated to her on stated conditions and thus, 
2 
secure equa l i ty of divorce with her husband." 
The best course tha t the Qur'an suggests i s appoint-
ment of a r b i t e r s , as referred above. Even on t h i s subject 
which i s almost exp l i c i t in the Qiir'an there i s a difference 
of opinion among re l ig ious scholars as to whether the 
s e t t i n g up of the a r b i t r a t i o n t r ibuna l i s obl iga tory or 
merely recommendatory. 
1. Al-Qur'an 2:233 
2. The Reconstruction of Religious Thought, 
Sir Moharrenad Igbal, Pub.Oxford, 1934, p.161. 
3. The Rights of Women in Islam, Murtada Mutahhari, Op.cit, 
p. 290 
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Sayyid Mohammad Rashid Rida, the writer of the 
Qur'anic commentary al-Manar, commenting on the contro-
versy of religious scholars concerning whether it is 
obligatory or recommendatory/ says : 
"If there is one thing that does not exist among 
Muslims, it is the taking of action according to this 
cormiandment and benefiting from its infinitfe: advantages. 
Divorce takes place every day. Discords fahd disputes 
make their way into homes but not the slightest use 
is made of the principle of arbitration which is commanded 
by the actual text of the Holy Book. All the energy of 
the religious scholars is being spent in,debates and 
disputes as to whether it is obligatory or recommendatory. 
None ever came forward to ask why, obligatory or recommen-
ded whichever it may be* no practical steps are taken to 
comply with this clear commandment? Why should all your 
energies be spent in debates and quarrels 7 If it has 
been decided that no action is in actual fact to be taken, 
\nd that people are not to benefit from its advantages, 
then what is the difference in its being obligatory or 
1 
recommended ?" 
1. Quoted from 'The Rights of Women in Islam', Murtada 
Mutahhari, Op.cit, pp.290-91. 
- 91 
Inheritance 
An Arab, prior to Islam/ inherited women against 
was 
their will, A woman/like property which belonged to him 
like the rest of his belongings. In case of her husband's 
death/ his step-sons or adopted son could marry her. Since 
the custom of adopting sons prevailed among the Arabs, 
the adopted son was considered a lawful heir of the 
property of his father. with the rest of property, he 
inherited the wife of ;the deceased too. He could, if he 
wished, throw a cloth on the face of that woman, which 
meant that he would marry his step-nnother. In case he did 
not marry her, he could give her to somebody else in marriage 
3 — 
and receive her dower for himself. The Qur'an abolished 
this practice s 
"O ye who believe I 
Ye are forbidden to inherit 
4 
Women against Their will." 
And, 
1. The Rights of Women in Islam, by Murtada Mutahhari, 
Op.cit, p.242. 
2. Essays on the Life of Muhammad, by Syed Ahmad Khan, 
op.cit, Vol.1, p.6. 
3. The Rights of Women in Islam, Muttada Mutahhari, 
op.cit, p.242. 
4. Al-Qur'an 4:i9. 
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"Marry not women 
Whom your father married — 
Except what is past : 
An abominable custom indeed." 
The Arabs deprived women of inheritance. A male 
member however distant a relative he might be could inherit 
the property of the deceased, but the daughters were 
« 
2 -
not considered for a share in it. The Qur'an declares : 
"From what is left by parents 
And those nearest:, related 
There is a share for men 
And a share for women 
Whether the property be small 
3 
Or large, — a determinate share." 
The rest of the Qur'anic verses on the position of 
women in regard to inheritance are as follows : 
"God (thus) directs you 
As regards your children's 
1. Al-Qur 'an 4:22 
2 . The Rights of Women i n Is lam by Murtada Mutahhar i , 
O p . c i t , p . 2 4 1 . 
3 . Al-Qur 'an 4 :7 
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(Inheritance) : to the male/ 
A portion equal to that 
Cf two females : If only-
Daughters / two or more/ 
Their share is twothirds 
Of the inheritance ; 
If only one, her share 
Is a half."-'-
This is her share as a daughter. As a mother/ 
"For parents/ a sixth share 
Of the inheritance to each. 
If the deceased left children; 
If no children, and the parents 
Are the (only) heirS/ the mother 
Has a third; if the deceased 
Left brothers (or sisters) 
2 
The mother has a sixth." 
As a wife, 
"In what ye leave/ 
Their share is a fourth. 
1. Al-Qur'an 4:11 
2. " 4:11 
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If ye leave no child; 
But if ye leave a child. 
They get an eighth" 
But if the deceased has left neither ascendants 
nor descendants : 
"But has left a brother 
Or a sister/ each one of the two 
Gets a sixth; but if more 
2 
Than two, they share in a third" 
3 
"These are settled portions ordained" and have to 
be claimed "after the payment of legacies and debts." 4 
A woman besides her share in inheritance as a 
daughter/ sister, half-sister and half wife, is entitled 
to get dower and maintenance from her husband. If the 
dower of the wife has not been paid during the life-time 
of the husband/ it is considered to be a debt against the 
estate of the deceased. After the payment of dower/ the 
wife is again entitled to a share from her deceased husband's 
property/ as ordained by the Qur'an. 
1. Al-Qur'an 4:12 
2. " 4:12 
3. " 4:11 
4. " 4:11 
5. Mohammadan Law by Syed Ameer Ali,Vol.2, 
pp. 410-11. 
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ThuS/ we see that the women's position in inheritance 
gives her due security. 
The fact that woman inherits only one half of the 
share of a man, is not a proof to establish the inequality 
of the sexes, i.e superiority of males over females. Such 
assumption would not be consistent with the spirit of 
Islam. This position is due to a special state of affairs. 
Sir Muhammad Iqbal observes : 
"The share of the daughters is determined not by 
any inferiority inherent in her, but in view of her 
economic opportunities/ and the place she occupies in 
the social structure of which she is a part and parcel. 
Further* the rule of inheritance must be regarded not as 
an isolated factor among others working together for the 
same and while the daughter, according to Mohammadan Law 
is held to be the full owner of property given to her both 
by the father and the husband at the time of her 
marriage; while further, she absolutely owns her dower-
money which may be prompt or deferred according to her own 
choice, and in lieu of which she can hold possession of 
the whole of her husband's property till payment, the 
- 96 
responsibility of maintaining her throughout her life is 
wholly throvm on her husband. If you judge the working 
of the xule of inheritance from this point of view, you 
will find that there is no material difference between 
the economic position of sons and daughters, and it is 
really by this apparent inequality of their legal shares 
that the law secures equality." 
Punishments 
None/ whether male or female has been spared from 
punishment for various kinds of offencesT Women's lewdness , 
disloyalty and ill-conduct. The worst kind of punishment 
awarded in this context is for lewdness. The Qur'an 
declares : 
"If any of your women 
Are guilty of lewdness/ 
Take the evidence of four 
(Reliable) witnesses from amongst you 
Against then; and if they testify. 
Confine them to houses until 
Death do claim than. 
1. The Reconstruction of Religious Thought, by Sir 
Mohannmad Iqbal, Op.cit, p. 162. 
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Or God Ordain for them 
Some (other) way." 
Disloyalty and ill-conduct are to be dealt with the 
following manner : 
"And to those women 
On whose part ye fear 
Disloyalty and ill-conduct. 
Admonish them (first) 
(Next)/ refuse to share their beds 
(And last) beat thsn (lightly) 
But if they return to obedience 
Seek not against th^n 
2 
Means of (annoyance).'* 
The husbands who beat their wives at thier will say that 
they have been allowed to do so by Allah Himself. By main-
taining this, they thoroughly disregard the spirit of these 
verses. Since marriage is a civil contract among MuJslims, 
it could be ended at the will of the either partner. In 
case of men when they discover the disloyalty of their 
wives or are perturbed on their ill-conduct, they are allowed 
1. Al-Qur'an 4:i5 
2. " 4:34 
- 9B 
to separate. But the Qur'an exhorts men to wait and be 
patient. The stages by which a man is required to prooeecl 
in such undesirable situations are here prescribed so tMt 
he could keep his patience intact with a woman who is not' 
loyal to him or is a source of trouble for him. Ndt only 
here but at so many other places too, the Qur'an instructs 
men not to hurry in taking decisions against women in such 
situations. It should be observed in day to-day affairs 
that if parents discover that their child has committed 
a wrong, they normally admonish him first and then beat 
him if he repeats if again. The purpose behind scolding 
or beating the child is to correct him. Precisely* this 
is the spirit of the Qur'an when it instructs men to 
beat their wives (lightly) as a last resort; it is giving 
her a chance to correct herself. Abdullah YUsuf Ali 
writes , 
"The beating is not prescribed or is even inadvisable-
It is permissible. Imam shafl considers this inadvisable, 
and all authorities are unanimous in deprecating any sort 
of cruelty even of the ragging kind - if all this fails, 
a family coxoncil is recommended." 
1. The Meaning of the Glorious Qxir'an, Eng.Trl by 
Abdullah YUsuf Ali, Op,cit,fn. 547 
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"Abdullah bin Zam'a narrates : The Prophet said, 
"None of you should flog his wife as he flogs a slave 
and then have sexual intercourse with her in the last 
part of the day." 
The husband can take a part of dower he has given 
2 
his wife if she has been guilty of "open lewdness". 
The punishment for slave girls is half than that 
for free women : 
"If they fall into shame. 
Their punishment is half 
That for free women. 
This (permission) is for those 
Among you who fear sin; 
But it is better for you 
That they ye practice self-restraint. 
And God is oft-forgiving 
3 
Most Merciful." 
It is narrated from Ibn 'Abbas that the Prophet said: 
"I was shown the Hell fire and that the majority of dwellers 
1. Sahih al-Bukhari, Op.cit/ vol.VII/ p.lOO. 
2. Al-Qur'an 4:l9 
3. " 4:25 
- 100 
were its women who were ungrateful." It was asked, "Do they 
disbelieve in Allah ?" (or were they ungrateful to Allah?) 
He replied, "They were ungrateful for the favours and the 
good (charitable deeds) done to thon. If you have always 
been good (benevolent) to one of them and then she sees 
something in you (not of her liking), she will say, "I have 
never received any good for you." 
For such kind of ill-conduct and ungratefulness 
and disloyalty, the Qur'an prescribes punishment to women 
and says : 
"Let not compassion move you 
2 
In their case." 
1. Sahih al-3ukhari ~"The Book of Knowledge", Op.cit, 
p. 29. 
2. Al-Qur'an 24:2 
CHAPTER - V 
PURDAH AND THE QUR'AN 
"And Giod has knowledge 
Of wha t ye r e v e a l 
And what ye c o n c e a l . " 
A l - Q u r ' a n 2 4 : 2 9 
CHAPTER - V 
P U R D A H 
"Imam Malik was asked : How is it that a woman 
takes food with a man who is not mahram or with a slave ? 
He said : There is no harm in it provided doing that is 
in her good and there are other people there. He also 
said : The woman takes food sometimes with her husband, 
sometimes with a stranger whom her husband provides food, 
sometimes with her brother. It is repugnant for woman 
to keep company with a stranger in a closed place." 
Imam Malik's understanding of the Qur'anic verses 
regarding the conduct of woman in society seems apt and 
illustrate the limits of her social freedom defined for 
her by Islam. 
In the context of Purdah system vis-a-vis Islam 
what inunediately leaps to the eye is that the very word 
Purdah is not an Arabic word. It is Persian. It has 
been derived from the word posheedan. In fact, in the 
Qur'an or the sayings of the Prophet there is no vjord 
anywhere used which is equivalent to Purdah System. 
1. Imam Malik's Muwatta, Chapter 538, Trl. by Prof. Mohd, 
Rahimuddin, Delhi, 1981 , page 393. 
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Purdah System is associated with seclusion of 
women in Zenana,palanquin/ doli and burqa. 2enana has 
synonyms like Zanankhana, haramgah, haratn sarai. The 
Zenana itself is derived from the Persian word an which 
means voman. Thus zenana is women's part of the house 
or women's apartment. It is a kind of a miniature harem 
which Muslim rulers established in imitation of non-
Muslim civilizations from the time of Walid II (743-44 A.D.) 
Zenana also implies segregation of sexes inside a house. 
A palanquin is a box like wooden structure with 
curtains all around borne on two poles on ..men's shoulders 
used for carrying women of nobility from one house to 
another. The word palanquin is derived basically from 
the Sanskrit word 'Palyanka' (meaning a bed) which became 
palki in Hindustani, 'palanquim' in Portuguese and 
2 
'palanquin ' in English. 
Doli i s a l so a box l i ke s t ruc tu re smaller than a 
palanquin v/ith one pole borne on shoulders of two men 
only used for the same purpose as a palanquin. Doli i s 
a Hindustani xirord which i s impossible in Arabic or Persian. 
1. Ameer All : His Life and Works, by K.K. Aziz,/pp.162-63, 
2 . Chamber's Twentieth Century Dictionary, 
London, l952 ,Reprlnt., 1955. 
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These two devices must have been adopted by Muslim 
nobility from the Indian nobility. As far as burqa is 
concerned, it seems to be an exaggerated form of jilbab. 
It appears that the parameters of Purdah Jystem 
do not entirely cotrespond to the implications of the 
Qur'anic verses regulating woman's behaviour, dress and 
speech. Islamic teachings in this regard imply modesty 
in dress, speech and movement. They also mean reserve 
(self control in speech and behaviour) caution, alertness, 
even precaution. Their aim is protection of woman's 
dignity and honour. They lend individuality and personality 
to her and preserve family integrity. The immediate conse-
quence of Islamic injianctions in this regard was that women 
became virtuous and dignified. Islam does not permit the 
degrading exploitation of a woman's beauty. It also gives 
woman more social freedom since through modest dress/ 
modest speech and modest movement a woman is regarded a 
valuable human being in society and not as a thing to be 
exploited for wanton purposes, on the other hand, the 
Purdah System is entirely based on the presumption of 
inferiority of the female sex, the inequality of the 
two sexes and woman's exclusion from all social life and 
activities outside homes. She is confined to the four 
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walls of Zenana and has to hide herself behind burqa/ 
wherever she goes ou t . She should cover herself from 
head to toe , and, spec ia l ly / her face i s to be covered 
with a v e i l . For centur ies palanquins were used to 
cQitry them from one residence to another . She must not 
speak to s t r a n g e r s . I t i s believed tha t she being the 
weaker sex/ can be protected only by staying inside the 
four w a l l s . This i s the only way for a modest and digni-
fied l i f e . In i t s s t r i c t form the Purdah system has 
stunted woman's growth, destroyed her personal i ty and 
crippled her i n i t i a t i v e . 
Now l e t us compare the parameters of Purdah System 
with what i s suggested in the Qur'an in respec t of the 
protect ion of modesty. 
Purdah system i s j u s t i f i e d by the following verses 
in the Qur'an : 
1) "And s tay qu i e t l y in 
Your houses . . . . " 
2) "And when ye 
Ask (his ladies) 
Al-Qur'an 33:33 
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For any th ing ye v;ant 
Ask them from be.fore 
..1 A sc reen :" 
3) "That they should cast 
Their outer garments over 
s 2 Their persons (whoi abroad)" 
And, 
4) "That they should 
Draw their veils over 
3 
Their bosoms" 
However, the verses have implications which do not 
confirm the presumption of Purdah system. 
The first verse* 
"And stay quietly in 
Your houses ..." 
and the 
second verse/ 
1. Al-Qur 'an 33:53 
2 . " 33:59 
3 . " 24:31 
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And when ye 
Ask (his ladies) 
For anything ye viant 
Ask them from before 
A screen, 
are especially for the Prophet's wives and occur 
in Sura Abzab or the confederates. The Prophet's house-
hold is not meant for worldly ends. His wives are clearly 
asked to choose between the life of this world and God 
and the Apostle. They were "mothers of the Believers" 
and had a special position and function. They had a place 
and dignity beyond ordinary women : 
"O Consorts of the Prophet 1 
Ye are not like any 
Of the (other) women." 
As special women they were required "to seek God and 
His Apostle and the Home of the Hereafter" in place of the 
"Life of this world." They were to speak a "just speech" 
2 
and were not to make a dazzling display. 
1. Al-Qur'an 33:32 
2. " 33:28-32 
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They had to establish Regular Prayer and Regular 
Charity. They were to recite and teach the message 
learnt at home from the Holy Prophet. They v/ere for-
bidden from remarrying after the Prophet's death. By 
virtue of that position they were to have double punish-
ment for unseemly conduct and double reward for righteous-
ness. For this high position and responsible function 
a few restrictions were imposed on them. The purpose 
was thatr God only wished : 
"To remove all abomination 
From you/ ye Members 
Of the Family/ and to make 
2 
You pure and sjotless." 
It was for this reason that the Prophet's wives were 
asked to stay quietly in their houses for the fulfilment 
of their obligations. It was not the kind of confinement 
and seclusion and total segregation of sexes which the 
later Muslims practiced in some parts of the world. 
As for asking of things from behind a curtain or screen 
(Hijab) there is nothing even in this to suggest the kind of 
1. Al-Qur'an 33:33-53 
2. " 33:33 
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Purdah System which was built around the "Hijab" of this 
verse. Hijab is only a curtain or screen hanging on 
the door. Abdullah YUsuf Ali writes that this screen 
(or curtain) was a special feature of honour for the 
Prophet's household/ introduced about five or six years 
before his death. 
In the Hijab verse, first, the believers have been 
asked tiot to enter the Prophet's houses without permission. 
And when they entered a house of the Prophet for a meal 
(with specific permission, of course) and took their meal, 
they were asked to disperse without indulging in familiar 
talk. Thus, it is in the context of protecting the privacy 
of the Prophet's apartments that the believers were advised 
to ask (his ladies) for any thing from behind a curtain. 
The purpose was"great purity for your hearts and for 
2 
theirs." It may not be difficult to visualize the situation 
as it probably obtained then. When a stranger (na-mahram) 
approaches a house of the Prophet, he faces,a curtain. He 
should not enter the house without specific permission of 
the Prophet. And if he has to ask (his ladies) for any 
thing, he should do so behind the curtain. That's all. 
1. "The Meaning of the Glorious Qur'an", Op.cit, 
fn. 3760. 
2. Al-Qur'an 33:53 
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The following two sayings of the Prophet will again 
prove the point. 
According to a hadith related by umma Salamah/ 
a wife of the Prophet/ one day when she was sitting with 
the Holy Prophet with Maimunah ('Aisha/ according to 
another person) when Ibne Makhtum/ who was a blind man/ 
called on the Prophet. The Prophet told her not to 
appear before him/ umme Salamah said/ "Is he not blind? 
Neither will he see us nor recognize us." The Prophet 
2 
said/ "Are you also blind 7 Do you not see him 7" 
The other hadith is as follows : 
"The Prophet told Fatimah/ daughter of QaiS/ to pass 
her waiting term in the home of Ibne Makhtiin. Qazi Abu 
Bakr Ibn Arabi has related in his Ahkam al-Qur'an that 
Fatimah/ daughter of QaiS/ wanted to pass her waiting term 
in the home of irmme sharik* The Prophet did not approve 
of this for the reason that the house was visited by many 
people. Therefore/ he told her to stay in the home of 
Ibne Makhtum who was a blind man and she could stay there 
1. "The Meaning of the Glorious Qur'an/ Op.cit/ fn.3760. 
2. Quoted*from "The Purdah and Status of Woman in Islam", 
by Abul Ala Maududi/Delhi,.1974/ p.187. 
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without Purdah." (This Purdah refers to the curtain). 
We see that Fatimah/ an ordinary believing woman, 
was allowed by the Prophet to spend her Iddat period in 
the house of a blind man but he did not allow his own 
wife umme Salmah even to appear before the same man. This 
clearly indicates that in this matter what was required 
of the wife of the Prophet was not applicable to the rest 
of believing women. 
A believing woman could even have a private meeting 
with a man when they are not secluded from the public. 
Anas bin Malik narrates that an Ansar woman came to the 
Prophet and he took aside and said to her : "By Allah, you 
_ 2 
(Ansar) are the most beloved" people to me." 
also 
It should/Tt>e noted that from behind the curtain the 
consorts of the wife could communicate with people. There 
was a possibility, of their listening and speaking to people. 
This curtain (Hijab) did not mean 'total seclusion' for the 
Prophet's wives. It is said that '.Aisha was most well 
versed in jurisprudence. Even the leading jurisconsults 
1. Sahih Muslim, Op.cit, vol.2, p. 770. 
2. Sahih al-Bukhari, Gp.cit, vol.7, p.118 
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referred 'Aisha for intricate questions of law to her. 
It shows that the people, particularly men, were able to 
converse to the wives of the Prophet. 
This comanunication is not part of the Purdah System. 
A parameter of the Purdah Jystem is that the best women 
are those whose voice is never heard by a male (stranger)and 
they are never ever seen. 
There are many sayings of the Prophet that pcove 
our point that while Prophet's wives were not allowed to 
appear except only be<Eore a set of people, the ordinary 
Muslim women could make their appearance in public. 
According to Sahl binJSi*ad/a woman came to the Prophet 
and said that she intended to offer herself in marriage to 
him. Hearing this the Prophet raised his eyes and looked 
at her. Prom among his Companions/ a man stood up and said 
that if the Prophet did not need her, then he would like 
2 
to marry her." 
This h a d i t h proves two p o i n t s . F i r s t , t h a t her face 
was u n v e i l e d . Secondly, she appeared be fo re a group of 
people who were 'namahrams' . 
1 . T a d k i r a t - a l - H u f f a z , V o l . 1 , _ Quoted from 'The Life 
of t h e Prophe t ' Muhammad R a s u l u l l a h ' , by Maulana Abul 
Hasan Al i Nadvi, O p . c i t , p .28 
2 . Sahih a l -Bukhar i - The Book of Nikah, O p . c i t , p .42 
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The second hadith leaves no doubt about the face-r 
veil. Abu Hurairah says that he was sitting with the 
Prophet when a man came and said that he intended to 
marry a woman from among the Ansar (the helpers). The 
Prophet told him to go and have a look at her, because 
the Ansar had generally some defect in their eyes. 
The third verse is for the Prophet's wives, daughters 
and the believing woman, which means that it applied to 
all Muslim women. They are asked to cast their outer gar-
ments (jalabib : plural; jilbab : singular) over their 
persons when they are out of their homes. The purpose of 
casting a jilbab is that a Muslim woman may be irranediately 
identified as such and not molested. According to Abdullah 
YUsuf Ali "The object was not to restrict the liberty of 
women, but to protect them from harm and molestation under 
2 
the conditions then existing in Medina." 
Abdullah YUsuf Ali has also defined jilbab as an 
outer garment which is either a long gown covering the 
3 
whole body or a cloak covering the neck and bosom. 
1. Sahih Muslim - Kitab al-Nikah,Op,cit, p.717, vol.2. 
2. "The Meaning of the Glorious Qur'an, Op.cit, fn. 3766. 
3. Ibid, fn. 3765. 
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"0 Prophet, tell 
Thiy wives, daughters; 
And the believing women/ 
That they should cast 
Their outer garments over 
Their persons (when abroad); 
That is mest convenient. 
That they should be known 
(As such) and not molested." 
In the days of Ignorance, it was common among women 
to freely mix with public. They exposed any part whatso-
ever of their body to the public gaze. It was not considered 
2 indecent or immoral. 
According to the Qur'an^ 'jilbab' or an outer garment 
is best suitecJ to cover the bodily charms. "The casting 
of outer garment over their persons" defines itself in the 
next injunction that we will discuss shortly. It is said 
that the Qur'an is self explanatory. 
In some parts of the world, this verse is taken to 
mean that the entire body, including the face is to be 
1. Al-Qur'an 33:59 
2. Essays on the Life of Muhammad,by syed A^ H^ a^d. Khan,-Vol.i. 
(Essays on the manners and Customs of the Pre-Islamic 
Arabians), l98l.op;cit, Vol.1, p. 18. 
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covered by chaddar or burqa. As regards the chaddar or 
burqa/ there was no such thing in the early days of Islam. 
The women used only an outer garment. Commenting on their 
condition a modern scholar Muhammad Mazharuddin Siddiqui 
writes : 
"The actual practice in the days of the Prophet, as 
evidenced by history and Traditions, confirms the view that 
Muslim women came out of their house;?frequently for 
satisfying their economic, intellectual and religious needs. 
Without putting a veil, but always dressed in-full and 
wearing a loose over-garment (Jilbab) which completely hid 
their bodily features and charms." 
Another great British Muslim convert and Orientalist 
in his book, "The Cultural Side of Islam", commenting on 
the veiling of the face, observes : 
"Veiling of the face has never been a univeral custom 
for Muslim women, the great majority of whom have never 
used it, for the majority of Muslim women in the world are 
peasants who work with their husbands and brothers in the 
fields. For them face-veil will be an absurd encumbrance. 
1. "Women in Islam" by Muhammad Mazharuddin siddiqui. 
Institute of Islamic Culture, Lahore, 1966, p.129. 
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1 
The headveil, on the other hand, is universal." 
The fourth injunction of the Qur'an for the 
believing v;omen is for all Muslim women. This is set 
up in detail and brings out clearly the implications of 
modesty : 
"And say to the believing women 
That they should lower 
Their gaze and guard 
Their modesty; that they 
should not display their 
Beauty and ornaments except 
What (must ordinarily) appear 
Thereof; that they should 
Draw their veils over 
Their bosoms and not display 
Their beauty except 
To their husbands, their fathers, 
» 
Their husbands^ fathers, their sons. 
Their husband.'s sons. 
Their b ro thers , or t h e i r b r o t h e r ' s sons. 
1. The cu l tu ra l Side of Islam, by M.M. P i ck tha l l , Op.ci t , 
p . 139. 
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Or their sister's sons 
Or their women, or the slaves 
Whom their right hands 
Possess/ or male servants 
Free of physical needs 
Or small children who 
Have no sense of the shame 
Of sex; and that they 
Should not strike their feet 
In order to draw attention 
To their hidden ornaments. 
And O ye Believers I 
Txirn ye all together 
Towards God, that ye 
May attain Bliss." 
The commandment for lowering gaze brings home two 
points. First, that the face veil, is not prescribed. If 
it were/ then, there would be no need to lower one's gaze. 
Secondly, this rule of conduct is meant to be followed 
when she is among strangers (namahrams). Lowering gaze 
is an identity for maintaining distances from rest of the 
1. Al-Qur'an 24:31 
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people. It, at once ^ clears any air of intimacy or 
possible communication. It is a check on curiosit,y 
which might arise when we behold another person's face. 
This should also be noted that this rule of conduct 
that is being discussed is not in relation to men alone. 
A women should be modest with all the strangers - whether 
men or women. Men, in their turn, have similar instructions 
regarding their conduct in public, (staring is not a virtue 
of decent people). 
Next, the Muslim women are instructed about the 
display of their beauty. It should be kept in mind that 
display or exposure of bosom or any part of the body 
(excluding face,hands and feet or what appears thereof) 
will amount to 'nakedness' . Displaying of beacty has 
different dimensions attached to it. 
There is a vast difference between a woman in plain 
clothes with no decorations and a woman with her decora-
tions and glittering clothes. The hidden beauty of the 
fairer sex is fully exhibited when she puts on ornaments, 
bright clothes or applies make-up on her face or wears 
1. Al-Qur'an 24:31 
lie 
perfumes. In short, she is refrained from displaying this 
beauty to men out side her specified family circle, or 
else she ceases to be modest in the Qur'anic sense. 
According to the Qur'anic injunctions she remains 
modest with the display of her beauty among one set of 
people (mahram) but ceases to be modest with the same 
display of her beauty among another set of people(namahram) 
There is no restriction on decorations as such, but on the 
display of decoration among strangers (namahrams). 
The circle of 'mahrams' is clearly defined in the 
above mentioned Qur^anic verses. 
The next rule of modesty contains famous injunction 
for drawing veils over bosoms. Although the rules of 
modesty are apipXlBd to both men and women but on account 
of difference in temperaments and sexes, women need a 
greater amount of privacy specially in the matter of dress 
and uncovering of the bosom. 
Drawing veils over bosoms indicates that when the 
Qur'an talks about the 'veils' (Khimar, plural Khumur), 
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it specifically wants women to cover their bosoms completely. 
It does not say/ "Draw your veils over your faces." There 
is one more instruction regarding modesty in movement, 
(i.e. when the woman moves out of her house and appears in 
public). She should not strike her feet in order to draw 
attention to her hidden ornaments or walk in a coquettish 
manner as to allure the onlookers. This was the practice 
among the women of Jahiliya period. 
The Qur'an has, at another place, clearly warned its 
followers that sheer covering of their person will not make 
them righteous. It talks about the spirit behind laying 
down these rules of conduct : 
"O children of Adam 
We have bestowed rainment 
Upon you to cover 
Your shame, as well as 
To be an adornment to you 
But the rainment of righteousness. 
That is best 
Such are among the Signs 
Of God, that they 
May receive admonition." 
1. Al-Qur'an 7:26 
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Ibn Shihab re}X)rted that the Apostle of Allah once 
woke up at night and loolzinq towards the skies said : 
"This night the Lord has many a treasure opened out and 
many a mischief has happened. There are many women who 
are wearing clothes in this world but will be naked on 
the Day of Judgement. Awake those occupiers of the apart-
ments (the wives of the Prophet) to spend the night in 
prayer." 
Through all these injunctions we see that even here 
there is nothing to suggest anything approaching the kind 
of Purdah System that has existed for centuries among the 
Muslim communities in many parts of the world. This Purdah 
System has brought tragedy for the fairer sex. in the ' -. 
name of so called Purdah System the women has been forced 
to live in 'seclusion'. It is a ban on her mental/ spiritual 
and physical growth. It is like a plant deprived of water 
and sunshine. It sounds like the punishment that the Qur'an 
prescribes for these women who are found guilty of lewdness I 
"Confine them to houses until 
2 
TDeath do claim them." 
1. Imam Malik's Muwatta, Kitab al Jami, Chapter 523,op.cit,p.382 
2. Al-Qur'an 4:15 
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It is interesting to note that the Qur'an does not 
prescribe punishment for the non-observance of any of the 
rules of modesty. 
has 
Staying in the house so far/meant to hold back the 
female sex from education. This denies her of what Allah 
has enjoined on her : 
"Education is a sacred duty for every Muslim and 
every Muslima." commenting upon the way this saying, of 
the Prophet is interpreted, M.M. Pickthall says : 
"I know that an influential group of men among you 
have decided in their minds that knowledge must be here 
taken in a restricted 'theological' sense as meaning only 
knowledge of a "religious nature". The Holy Prophet and 
the Holy Qur'an never made distinction between religious 
and secular education. For the true Muslim the whole of 
life is religious and the whole of knowledge is religious. 
And according to the proper teachings of Islam the man of 
widest knowledge and experience of life is the man best 
qualified to expound religious truth and solve the problems 
which arise among the Muslims in connection v;ith the 
1. Jame' Bayan al-Ilm v/a Fazlihi, by Ibn Abdul Bari,ed. 
Abdul Rehman Hasan Mohammad, Dar al-Kutub al-Hadithaah, 
Egypt, p.1,1975. 
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the practice of religion. I deny the right of man of 
limited knowledge and outlook to exclusive interpretation. 
I deny their conclusions as I deny their premises. I say 
that their claim to exclusive interpretation amounts to 
priestly intervention between the Muslims and the Messenger 
whom Allah sent to them - a thing denounced repeatedly as 
against religion and destructive of all true religion in 
the past."''' 
The early Muslims knew nothing of the zenana. Their 
dwellings were not divided into male or female quarters. 
There were single, integrated family units. It is not 
possible to imagine the idea of such a partition in the 
2 
ten ts of nomadic dwel le r s . I t was only a cur ta in (hijab) 3 that separated the wives of the Prophet from s t r ange r s . 
These condit ions however, las ted t i l l the end of 
the Umayyads and the beginning of the Abbasid Caliphate. 
The Umayyad Caliph, Walid I I (743-44 A.D.) was the f i r s t 
to adopt the haram system and the Byzantine system of 
employing eunuchs to guard the honour of his haram. T i l l 
1. The Cultural s ide of Islam by M.M.Pickthall ,Op.cit , 
pp. 136-37. 
2 . A Short History of Early Muslim^ Archi tecture , by 
K.A.B. Cresv/ell, London, I958,chp5ter 4, The Works of 
. Al-Wahid, pp.1-207. 
3 . Al-Qur'an 33:53 
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then it was a feature of life among the ruling class only 
but during the Abbasid Caliphate/ the Purdah institu-
tion was thoroughly diffused among the masses. It spread 
in every city, town and village. In the ninth and tenth 
century Purdah System was established as a regular social 
institution. Al-Mutawakkil (847-861 A.D.) the last of 
the great AbbasidS/ who was responsible for the disinte-
gration of his Caliphate, decreed the segregation of sexes 
at feasts and public ceremonies. 
By the end of the Abbasid Caliphate in the middle of 
the 13th century this institution was so deeply rooted 
y 
that even the pro^ety of public visibility of female hands 
or feet was hotly discussed by the Purdah Ulema. with the 
establistroent of the haram system and unrestricted polygamy 
the status of women was at Its lowest, she became a thing 
to be exploited, she was confined to the four walls of 
the house and the Ulema of those days gave it a religious 
2 
sanction. 
The system of the seclusion of the females, as it is 
a conmon feature amongst Muslims, is Survival of an older 
1. Syed Ameer All : His Life and Works^by K.K.A2i2,PP» 162-63. 
2. A short History of the Saraccens, by Ameer Ali, Delhi,1977, 
pp. 455. 
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growth. There is no doubt that the Arabs had no Durdah 
System in the Jahiliya period and Islam didnot cater for 
the slavish, unhealthy and anti-social Purdah System. It 
appears to have reached the Muslims from ancient Iran, the 
Jews and the Hindoos. The harem came from Iran and covering 
of the face appears to be a Hindu custom which the Muslims 
incorporated in the 'Jilbab' or'chaddar' to make it Burqa 
xvith only one difference that the Hindu veil (ghiingat) is 
blind while the Muslim veil has perforated parts through 
which the woman's eyes operate. 
"Thus, observes M.M. Pickthall, "The Purdah System 
is neither of Islamic nor Arabian origin. It is of 
zoroastrian Persian Byzantine origin. It has nothing to 
do with the religion of Islam, and, for practical reasons 
it has never been adopted by the great majority of Muslim 
women, so long as it was applied to the women of great 
houses, who had plenty of space for exercise within their 
palaces and had varied interests in life, so long as it 
involved no crueity and did not harm to women, it may be 
regarded as unobjectionable from the Islamic standpoint, 
as a custom of a period. But the moment it involved cruelty 
1. Ameer Ali On Islam, ed. Imtiaz Ali, Delhi, 1983, p.10 
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to woman and did harm to them it became manifestly objec-
tionable/ from the point of view of Shar'iah, which enjoins 
kindness and fair treatment towards women and aims at the 
improvement of their status. It was never applicable to 
every class of society and when applied to every class/ as 
now in India, it is a positive evil/ which the sacred Law 
can never sanction." 
A very important point emerges on closer examination 
of some verses on modest behaviour as prescribed by the 
Qur'an. In this context/ the focal point appears to be the 
protection of the privacy and dignity of homes and individuals 
living inside these hcxnes/ a norm which down the ages became 
a hall mark of civilized life all over the world. The famous 
•hijab' verse starts v/ith the exhortation to protect the privacy 
and dignity of the Prophet's apartments : 
"0 ye who believe I 
Enter not the Prophet's houses, — 
Until leave is given you, 
For a meal/ (and then) 
Not (so early as) to wait 
For its preparation: but when 
1. The cultural Side of Islam/ by M.M.Pickthall/Op.cit/ 
pp.140-41. 
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Ye are invited; 
And when ye have taken 
Your mea1, disperse*"^ •' 
In Prophet's time it was very common that the heedless 
Arab Muslims entered without permission the apartments of the 
Prophet and continued sitting and talking even after meals 
2 
when his wives were around," 
An incident of this kind of improper behaviour on the 
3 
part of some had occured before the hijab verse. 
Then/ there is a general injunctions, for all on the pro-
tection of the privacy of all homes. Before quoting the 
relevant verses, it may not be out of place to mention the 
practice that prevailed in the Arabian society where the Qur'an 
was revkealed. By ^ d large: it was unusual for any one to seek 
the permission of the ovmer before entering the house of 
another person. Doors of all houses lay open. As a matter 
of fact/ x^ h^ether during the day or night people did not shut 
their doors. 
1. Al-Qur'an 33:53 
2 . "Aurat Parde_ki aghosh mein" by Muttadha Mutahhari / Tr l by 
Syed Mohd. Musa R idhv i , Karach i , 1987, p . l 4 7 -
3. 
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Mu'awiyah the sixth Khalifah was the first ruler who 
ordered people to have two-parts doors. Hee/en ordered the 
doors to be kept shut. Anyhow/ before Islam the doors were 
generally always open and the Arabs did not have the tradition 
of seeking permission to enter a house. They rather thought 
it insulting to seek such permission. Islam put an end to 
this uncivilized practice. Nobody was conceded the right 
to enter the house of another person without prior information 
or permission. 
The verses on the privacy of all homes are only two 
steps prior to the famous verse containing the injunction of 
drawing veils over bosoms : 
"O ye who believe I 
Enter not houses other than 
your own/ until ye have 
Asked permission and saluted 
Those in them : that is 
Best for yoU/ in order that/ 
Ye may heed (what is seemly)." 
1. "Aurat parde ki aghosh mein"/ by Murtadha Mutahhari, 
Op.cit/ pp.104-105. 
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"If ye find noone 
In the house/ enter not 
Until permission is given 
To you : if ye are asked 
To go back, go back : 
That makes for greater purity 
For yourself : and God 
Knows well all that ye do. 
It is no fault on your part 
To enter houses not used 
For living in, which serve 
Some (other) use for you;" 
Finally, the Qtur'an awarded the protection of privacy 
even inside a home - the privacy of rooms against encroach-
ment of even by close relatives and slaves residing under the 
same roof : 
"O ye who believe 1 
Let those whom your right 
hands 
Possess, and the (children) among 
you 
1. Al-Qur'an 24:27,28,29. 
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V7ho have no t come of age 
Ask your p e r m i s s i o n ' ( b e f o r e 
They come t o your p r e s e n c e ) / 
On three occasions : before 
Morning prayer; the while 
Ye doff your clothes 
For the noonday heat; 
And after the late-night prayer : 
These are your three times 
Of undress : outside these times 
It is not wrong for you 
Or for them to move about 
Attending to each other : 
Thus does God make clear 
The sings to you : for God 
Is full of knowledge and wisdom. 
But when the children among you 
Come of^.age, let them (also) 
Ask for permission/ as do those 
Senior to them (in age) : 
Thus does God make clear 
His Signs to you : for God 
Is full of knowledge and wisdom." 
1. Al-Qur'an 24:58,59 
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For the above verses i t i s c lear tha t the Qur'an 
a t taches great importance to privacy of house and individuals 
l iv ing t h e r e i n . Looking a t the commandment of modest behaviour 
in a wider perspect ive opens up fresh avenues to the under-
standing and appreciat ion of the problem. In any case , one 
may not miss the point that there i s obvious emphasis on 
pro tec t ion arid preservat ion of the privacy of human dwellings 
r a the r than on the shut t ing up of women in the Zenana. 
In the end/ the laws of Islam are not s t a t i c but dynamic. 
They draw the l ines which have to be followed but , "the de t a i l s 
a t a given period must be evolved, upon those l ines to s u i t 
" "1 the needs and circumstances of tha t per iod. 
Thus, a fresh look a t the Qur'an and the Sunnah reveals 
t h a t i t i s the need of the hour to modify our outlook on 
Piordah in the l i g h t of the teachings of the Qur'an and the 
Prophet. We imJDibe the s p i r i t of the time from the example 
of the grea t Muslim learned man of l8th century, sHah Abd Al-
Aziz Dihlawi who when asked to give his opinion on the question 
of learning the English language and wearing of English d ress , 
declared them lawful provided tha t the Muslim concerned was 
2 
not intending to merge his i d e n t i t y with the B r i t i s h . 
1. The Cul tu ra l side of islam, by M.M.Pickthall, o p . c i t , p . 143 
2. Quoted from an a r t i c l e "Shah 'Abd Al-Aziz Dihlawi and His 
Times", by Mushir-ul-Haque in Hamdard Is lamicus, v o l . 7 , 
1984, Pakis tan , p . 8 5 . 
CHAPTER - VI 
SLAVE GIRLS AND ORPHANS 
"And what will explain 
To thee the path that is steep ? 
(It is:) freeing the bond man. 
Al-Qur'an 90:12-13 
CHAPTER - VI 
SLAVE GIRLS 
Slavery is "a natural product of passion and pride". 
It at once brings to the mind the idea of grave injustice. 
It has existed among all the nations of the world, but 
with the growth of human thought and culture/ it has died 
away. 
In pre-Islamic days* the status of women in general 
and conditions of slave girls in particular had deterio-
rated to the extent that no earthly persuations could set 
them right. 
People did not like to marry their slave girls and 
the children born out of them were looked down upon in 
2 
the society. 
Female s laves were ca l l ed Kainad. They were trained 
to sing and dance and adopt p r o s t i t u t i o n as a way of l i f e . 
3 Their owners would f i x the p r i ce of t he i r p r o s t i t u t i o n . 
The Qur'an s t r i c t l y enjoined upon the people to des i s t 
from the e v i l custom of l iv ing on the ways of shame by 
subjecting t h e i r slave g i r l s to p r o s t i t u t i o n . The Qur'an 
says : 
1. s p i r i t of Islam by Ameer A l i , 1902/P.2l7. 
2 . Ghulaman-e-Iislani^ by Maulana Saeed Ahmad Akbarabadi,, 
Faz i l / Deoband, l940, v o l . I I , Preface-p. (nun) 
3 . Essays on the Life of Muhammad, by Syed Ahmad Khan, 
Idarah-i-AdabijQt-e-Delhi , Vo l .1 , p . 7 , 
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".... ye, give them 
something yourself 
Out of the means which 
God has given to you. 
But force not your maids 
To prostitution when they desire 
Chastity, in Order that ye 
May make a gain 
In the goods of t h i s l i f e . 
But i f anyone compels them. 
Yet, a f t e r such coinpulsion. 
Is God oft forgiving 
Most merciful (to them)." 
Tte Prophet said : "Nobody should call them my 
slave or my maid but should call them my son or my daughter. 
If a man has a slave girl in his possesion and he instructs 
her on polite accomplishments and gives her good education 
without inflicting any chastisement upon her and then frees 
her and marries her, he shall be rewarded with a double 
reward.2 
1. Al-Qur'aJl 24:33 
2. Sahih al-Bukhari - Op.c i t , v o l . 3 , p .433. 
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The Our'an prefers a Muslim slave qir] in tnarriage 
to a free woman who is an idol worshipper. 
In the Qur'an it is stated : 
"And what will explain 
To thee the path that is steep ? — 
(It is:) freeing the bondman 
2 
Before Islam, there was a very cruel systan prevalent 
in Arabs. The Arabs would have sex with the captive slave 
girls without trying to find out whether the slave girl 
carried child in her womb or not. This custom harmed her 
physically. And also created doubts in determining who 
the father of the child was* The Prophet declared that 
no one should approach the slave girls till they passed 
through one monthly period in case of non-pregnancy and 
3 
m case of pregnancy, till the child was delivered. After 
the birth of the child the slave girl attained freedom and 
was declared mother of the child- (even if the child was 
born dead or she suffered miscarriage). She was to be 
1. Al-Qur'an 2:221 
2. " 90:12-13 
3. Islam Mein Ghulami ki Haqiqat, by Saeed Ahmad Akbarabadi, 
Fazil Deoband, Vol.l, p.172. 
4. Op.cit, pp.137-38. 
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recognized as a member of the family and was to have a l l 
t he r i g h t s of l e g i t i m a c y . 
AS soon as she reached motherhood, she was to tiave 
a l l t h e r i g h t s of a f r e e woman. B a r i r a , a f t e r becoming 
a f r e e woman/ s epa ra t ed from her s l a v e husband. Narrated 
Ibn 'Abbas : 
B a r i r a ' s husband was a s l a c e c a l l e d Mughlth - as i f 
I am see ing him now, going behind B a r i r a and weeping wi th 
h i s t e a r s f lowing down his b e a r d . The Prophet s a id to 
Abbas, 
"O 'Abbas I Are you not a s t o n i s h e d a t t he love 
of Mughith for B a r i r a , and t h e ha t red of Ba r i r a for 
Mughlth ?" 
The Prophet then s a i d t o Bar i ra . : 
"Why d o n ' t you r e t u r n to him ?" She s a i d : 
"O A l l a h ' s Messenger 1 Do you o rde r me to 
do so 7" He s a i d , "No, I am o n l y i n t e r c e d i n g for 
2 him." she s a i d , " I am not i n need of him." 
1. Is lam Mein Ghulami k i Haqiqat , O p . c i t , pp .137-38 . 
2 . Sahih a l -Bukhar i - O p . c i t , V o l . 7 , The Book of Divorce, 
p . 154. 
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The Prophet did much to improve the conditions of 
the slaves in general and slave g i r l s in p a r t i c u l a r . The 
Qur'an not only enjoins human conduct/ considerate^and 
kindly feel ings toivards them but a l so encourages manu- , 
mission on a very l i b e r a l s c a l e . The Prophet married 
Safiyya and regarded her manumission as her mehr. 
Narrated Anas : "The Prophet stayed for three days 
between Khaiber and Medina/ and there he consummated his 
marriage to Safiyya bint Huyai. He inv i ted the Muslims 
to the wedding banquet in which ne i the r meat nor bread was 
offered. He ordered for lea ther d in ing-sheets to be spread 
and dateS/ dried yoghourt and bu t t e r were l a id on i t / and 
that was the Prophet 's wedding banquet. The Muslims 
wondered/ "Is she (Safiyya) considered as his wife or 
his s lave g i r l ?" Then they sa id/ "If he orders her to 
v e i l herself she w i l l be the Mother of the Rel ievers , 
but if he does not order her to v e i l herself/ she w i l l be 
a slave g i r l . " When the Prophet proceeded from there he 
spared her a space behind (on his she-camel) and put a 
2 
screening v e i l between her and the Prophet." 
1. Sahih al-Bukhari - Op.cit / Vol.7/The Book of Divorce, 
p .14 . 
2. Sahih al-Bukhari - Op.cit / Vol. p . 14 . 
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''.ogarding the treatment with slaves, the Prophet said 
"Your slaves, sec that ye feed them with such food that ye 
eat yourself, and clothe them with the stuff you wear; if 
they commit fault, and, if ye are not inclined to forgive 
them, sell them, for they are the servants of the Lord, 
and are not to be tormented. And do not impose upon them 
a duty which is beyond their power to perform; or, if you 
command them to do, then assist them in their affair. And 
he further said, "I would have loved to live and die as a 
slave." 
The owners of slaves were directed to grant their 
slaves freedom in writing, if they bought it. 
Thus, we see that with the advent of Islam, the slave 
girls gradually achieved emancipa tion« Not only that they 
found a way to lead a free life, but also their status was 
tronendously elevated. One of the Prophet's wives was a 
slave girl who became 'Mother of Believers' . Abu Horaira 
narrated : The Prophet said : Abraham did not tell lies 
Ibrahim 
except three (one of them was) when/passed by a tyrant and 
(his v/ife) Sara was accompanying him* Abu Horaira' then 
1. Sahih al-Bukhari, Op.cit, Vol.3, p.435. 
2. Al-Qur'an 24:3 3 
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mentioned the whole narration and said: (The Tyrant gave 
her Hajar) Sara said, "Allah saved me from the hands of 
the Kafir and gave me Hajar to serve me." (Abu Horaira 
then added) tffThat (Hajar) is your motlier, O Banu Ma'-As-Sama 
1 
(i.e./ the Arabs)." 
The Orphan G i r l s : 
The Qur'an has spec ia l i n s t ruc t ions for the 'Orphans' 
of women. I t emphatically declares : 
".... Concerning 
The orphans of women to whom 
Ye give not the Portions 
Prescribed, and yet whom ye 
..3 
Desire to marry/" 
This verse i s concerning the female orphan who i s under 
the guardianship of a man with whom she shares her property. He 
does not want to marry her because he does not want to par t with 
dower. He does not allow her to marry someone e l se because he 
does not want to share the property with him. So the Qur'an 
4 forbids such a guardian to do s o . 
The Qur'an lays further i n s t ruc t ions for the guardians 
of the orphan g i r l s : 
1. Sahih al-Bukharl/ Op.cit/ Vol.7, p.21. 
2* According to Abdullah Yusuf Ali i t might mean the orphaned 
chi ldren of widows, of whom there were severa l a f te r the 
b a t t l e of Uhud/ but oth^r commentators have taken them to ^  
mean 'female orphans EromfThe Meaning of the Glorious Qur 'an,op.ci t 
fn. 636. 
3 . Al-Qur'an 4:127 
4.' Sahih al-Bukhari/ Op.ci t / Vol.VII/ Chapter 1/ p .20. 
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"If you fear that ye shall not 
Be able to deal justly 
With the orphans. 
Marry women of your choice." 
The guardians are strictly ordered to be careful 
in their dealings with the orphan girls. The QUr'an wished 
to avoid any occasion of mischief to them. They are asked 
to 
" .... feed and clothe them 
Therewith/ and speak to than 
2 
Words of kindness and justice." 
They are not to eat up the properties of the female 
3 
orphans. Their job is to pirotect the interests of their 
wards in the matters of property : 
"Until they reach the age 
Of marriage; if then ye find 
Sound/ judgement in them, 
4 
Release their property to them." 
1. Al-Qur'an 4:3 
2. " 4:5 
3. " 4:6 
4. " 4:6 
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If the guardian is poor, he is allowed to take a 
reasonable portion from that property but if he is well 
off, he has no right over the property of the female orphans 
While releasing the property to the rightful owner, he is 
instructed to take two witnesses. 
Thus, we see that in the matters of orphans in general 
and female orphans in particular, the Qur'an provides them 
security of freedom in marriage and the dealings with the 
property that belongs to them. 
In Sahih al-Bukhari is stated that Allah revealed to 
the guardians that if an orphan girl had beauty and wealth 
whom a guardian desired to marry,he could do so only when 
he was willing to give her full mehf". And if he had no 
desire to marry her because' of her lack of wealth and 
2 beauty, he had to leave her free to marry someone else. 
1. Al-Qur'an 4:6 
2. Sahih al-Bukhari , Op.c i t , Vol.VII, Chapter 1, p . 2 1 . 
CHAPTER - VII 
CONCLUSION 
"On no soul doth God 
Place a burden greater 
Than it can bear 
It gets every good that it earns 
And it suffers every ill that it 
earns" 
Al-Qur'an 2:286 
CHAPTER -VII 
C O N C L U S I O N 
In the preceding Chapters i t has been estalibfehed 
t h a t t h e Qur 'an recogn izes woman as one e x i s t i n g i n her 
own independent and i n d i v i d u a l r i g h t . I t g i v e s women 
r i g h t s s i m i l a r t o those given a g a i n s t them. The laws of 
I s l am w i t h r ega rd to the p o s i t i o n of women a r e l a i d down 
in accordance wi th her n a t u r e and r o l e she p l ays i n t h i s 
w o r l d . These laws a r e f u l l of benevolence fo r women. 
They can never accommodate any custom t h a t would lower 
t h e p o s i t i o n of women or c r e a t e i n them a sense of i n j u s -
t i c e o r become a h4/iarance i n the growth of t h e i r p e r s o n a l i t y 
« 
in any way. Any custom that is a source of weakness to 
women is not in accordance with the spirit of the Qur'an-. 
The only course that would bridge the gap between the 
Qur'anic injunctions and the actual practices of the Muslim 
society in regard to women is to educate them. If-this 
objective is accomplished, the undesirable* and un-Islamic 
proportions of Purdah System will disappear in due course. 
Instead/ both men and women will follow the Islamic rules 
of modesty and decency that are prescribed for them. 
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After all has been said about vjomeri/ there rem,iins 
something mysterious about male - female relationsiiip^ 
something that has eluded the best of brains. The v;oinan 
seems to have a chronic complaint that man does not under-
stand her. That he has not been fair to her. strangely-
enough, this complaint is related to an area outside the 
sphere of rights. It is obvious that carnal pleasure is 
not enough, A man can get best out of a women only by 
loving her; or a woman may not give her best without love 
and reverence. In short/ a woman's demand on man may be 
a combination of physical and spiritual love. 
We have on record two voices of woman coming from 
two different civilizations. Both/ however/ are addressed 
to man. One voice is that of the woman belonging to tfte 
20th century West, she has by and large her rights 
restored to her/ and yet she feels that there is something 
missing in her relationship with man, which is very vital 
to her soul, she does not know what to do without it. She 
becomes so desperate that she may even rush out and walk the 
streets with her hair down, like the one v/ho has lost 
all equilibrium. 
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"What shall I do now ? What shall T do? 
I shall rush out as I am, and 
Walk the street 
With'1 my hair down, so. What 
Shall we do tomorrow ? 
What shall we ever do ?" 
She has no solution. Too much freedom and liberation 
from man has resulted in sheer imbalance that leads to 
aimlessness and ultimate destruction. 
The other voice is of the woman of the 12th century 
belonging to the Arab-Muslim civilization, she too has her 
rights secured by her Faith. Her complaint is similar but 
she seems to suggest a solution. She speaks thus in the 
words of Ibn 'Arabi : 
Dearly beloved 1 
Let us go towards Union 
And if we find the road 
That leads to separation 
We will destroy separation 
Let us go hand in hand 
Let us enter the presence of Truth. 
1. The Wasteland by T.S. Eliot from Selected Poems. London, 
1972, pp.55-56. 
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Let i t be our juJge 
And impr in t i t s s e a l uwri our union 
For e v e r . " 
1 . A Poem bY Ibn ' A r a b i , Quoted from C r e a t i v e Imaginat ion 
in the Sufism of Ibn 'Arabi by Henry Carb in , T r l . b y 
Ralph Manheim, New J e r s y , l 9 8 l , p . l 7 5 . 
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